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Predigtitudie über Matth. 12, 46—50. 


(Evangelium für den zweiten Sonntag nah Epiphanias. Neue Perikopenreihe.) 


Das Ereignis des Vertes fällt jedenfalls mitten in die galiläifche 
Wirffamfeit ICju. IEjus war fdon allgemein befannt als der große 
Lehrer und Wundertäter. &3 hatten fich wiederholt große Scharen um 
ihn gefammelt. Cr hatte jeine Fünger jchon berufen. Sa feine Lehre 
hatte fchon den ftarfen Widerfpruch der Feinde, befonders der Pharifäer, 
berausgefordert. Aber der genaue Zeitpunft, wann die Verwandten 
Sofu ihn bei jeiner Arbeit unterbrochen haben, lakt fich nicht feititellen, 
weil die Parallelterte die Begebenheit in verjchiedenen Verbindungen 
erzählen. Hier im Matthäus und auch im Marfus geht furg vorauf die 
Erzählung der Heilung eines blinden und jtummen Bejelfenen, die An= 
laß wurde zu der Lafterung der Bharifäer, dag GYEjus Teufel durch 
Beelzebub, den Oberiten der Teufel, austreibe, und IEfu Warnung vor 
der Sünde wider den Heiligen Geift, Matth. 12, 22—37; Marf. 3, 
20—30. Aber hier bei Matthäus ijt noch ein Abfchnitt dagwijdenz 
geichoben, nämlich 12, 38—45, worin JCjus den zeichenfuhenden Phaz 
rifäern das Zeichen de3 Propheten Jonas androht und das vernichtende 
Urteil über dad Gejchlecht feiner Zeit fällt, daß es im Süngften Gericht 
einen fchwereren Stand haben werde als die Ninibiten und die Königin 
bom Mittag, daß die unfauberen Geijter nidt ihn, SEfum, bejeifen 
hätten, fondern fie, jeine Kritifer, mit denen e3 je länger, dejto ärger 
twerbe, in deren Herzen fieben böfe Geijter die Stelle eines einzelnen ein= 
zunehmen drobten. 

Mit diefem leßteren Whfdnitt Scheint Matthäus das Dazwifchen- 
fommen der Berwandten SCju zeitlih zu verbinden, und teil diefer 
Whfdnitt gedankfenverwandt ift mit dem erfteren, fo ift wahrfcheinfich, 
dak Markus und Matthäus diefelbe Zeit andeuten. Lufas bringt daz 
Begebnis in einem andern Zufammenhang, fagt aber nicht, daß eS mit 
dem Voraufgehenden oder Nachfolgenden zeitlich oder auch nur Logifdp 
zufammenhänge. Aber auch nad) Lufas’ Bericht fiel der Befud der Ver= 
wandten in eine Zeit, da SEfus eifrig damit bejchäftigt war, großen 
BVolfZmengen mit Wort und Wundern zu dienen. Vorauf geht dort das 
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Gleihnis vom Siemann und das furze Gleidnis vom Licht auf dem 
Leuchter, die REjus redete, „da viel Volf3 bei ihm war und aus den 
Städten zu ihm eileten”, Luf. 8, 4. 

Man muß die ungefähre Beit diefes Befuches in Betracht ziehen, 
wenn man ein Urteil darüber geiminnen twill, was wohl die Verwandten 
X&fu bei diefer Gelegenheit von ihm twollten. Die Wusleger find über 
diefe Frage durchaus nicht einig. C3 fragt fic) dabei zunäcdhit, ob Marf. 
3,21 im Zufammendhang fteht mit der Parallele unfer3 Textes, Mark. 
3,31—35. Das ift mahrjcheinlich, Yäßt fics aber doch nicht mit abfo= 
Yuter Gewipheit bemeifen. Falls ein folder Zufammenhang befteht, jo 
mwitrrde diefer Vers bedeutend Licht auf diefe Frage werfen. Dann ware 
das Motiv diefes Bejucdhs VBeforgnis um YEfum getwefen. Diefe Anz 
nahme liegt auch ohne VBerücdfichtigung jenes Verfe3, Marf. 3,21, nab. 
Aber auch Hier gibt e8 verjchiedene Meinungen, ob nämlich die Beforgnis 
der Gefundheit des Heilandes gegolten habe, die man durch Überarbei- 
tung gefährdet glaubte, oder ob die Verwandten fürdhteten, KEjus werde 
ih durch feine fdarfen Angriffe auf die mächtigen Pharifaer ihre ge- 
fährliche Feindichaft gugiehen, oder ob fie gar anfingen, die Meinung 
der Volfoberen über ihn zu teilen (wenn auch ettva nicht mit derjelben 
Bitterfeit), dak ex ein fanatifcher Menfd fet, der mehr vom böfen Geift 
alg bom Geift Gottes befeelt fet und Gefahr laufe, noch gänzlich bon 
Sinnen zu fommen. Dak die Mutter YEju, die ja zu diefen Verz 
twandten zählte, auf die zulebt genannte Idee verfallen wäre, wird man 
doc) nicht annehmen wollen, wenn der Text foldhe Meinung nicht erz 
aiwingt, wa3 er gewiß nicht tut. Hingegen die erjten beiden Abfichten 
fonnten die Verwandten wohl gehabt haben. Sie fünnen beide Bez 
fiirdtungen zugleich gehegt haben, nämlich daß er fich überarbeite und 
daß er fich in eine Gefahr ftürze, der er nicht werde entrinnen fonnen. 

Weil aber der Zufammenhang ziwifchen Marf. 3,21 und 81— 85 
nicht mit Gemißheit zu eriweifen ijt, da 3,21 bon den Abfichten anderer 
Zeute, etiva nicht Verwandter, fondern nur Freunde, Sefannter geredet 
fein fann, fo läßt fich auch nicht viel gegen die Annahme fagen, daß die 
Verwandten SEfu bei ihrem jtörenden VBefuch nur perfönliche Anliegen, 
häusliche Angelegenheiten, mit ihm befpreden wollten. Das ijt Zahn 
Annahme in feinem großen Kommentar. Bei diefer Annahme erflärt 
e3 fich leichter, marum fie nicht jelbft zu SEfu borgedrungen find, jon- 
dern Boten an ihn fandten. Denn Bahn fdeint recht zu haben, wenn 
er jagt, daß fie felbft auch hätten zu SEfu fommen fonnen troß der 
Volfsmenge, wenn e8 doch verjchiedenen Boten möglich mar. Und diefes 
Vordringen jcheint geboten zu fein, wenn fie die Abficht Hatten, ihn am 
Weiterarbeiten gu verhindern. Im Fall aber, daß fie Privatangelegen- 
heiten bejprechen tvollten, tar e8 natürlich, daß fie ihn beifeiteriefen, um 
nicht das fremde Volf zu Zeugen ihrer Unterredung zu haben. 

Warum wir troßdem geneigt find anzunehmen, daß die Wbficht bor- 
gelegen habe, SCjum an feiner Tätigfeit gu hindern, find die Worte des 
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Heilandes: „Wer ijt meine Mutter” ufw.2 B.48—50. Diefe Worte 
Haben einen harten und abmweijenden Klang, fo daß fie ganz verfehrte 
Abfichten bei den Verwandten vorauszufegen jcheinen. Auch der bore 
fidtige Cdersheim macht diefen Schluß und findet in diefen Worten 
SEfu eine Parallele zu der Abmweifung feiner Eltern im Tempel, als er 
3wölf Bahre alt war: „Was ift’3, dak ihr mich gefucht habt? Wilfet ihr 
nicht, daß ich fein muß in dem, was meines Vaters ijt?” (uf. 2, 49) 
und jeiner Mutter bei der Hochzeit gu Kana: „Weib, was habe ich mit 
dir zu Schaffen? Meine Stunde ift noch nicht kommen.“ Immerhin 
läßt jih auc) Zahns Erflärung einigermaßen mit diefen Worten ACfu 
in Einklang bringen. Während JEfus die wichtigen Fragen des Reiches 
Gottes mit fo großem Eifer in fo aufopfernder Liebe für das Volf hanz 
delt, fommen die Verwandten mit ihren Eleinlichen, irdifchen Wngelegen= 
beiten, ihn zu ftdren. Da nehme er Gelegenheit, recht emphatifch zu 
fagen, daß für ihn die Fragen, die das ewige Heil der Menfchen be= 
treffen, wichtiger find als die irdifchen und dak ihm die Leute am 
nadften ftehen, die für diefe Fragen bei ihm Löfung fuden. — Wenig 
hat übrigens die Idee des Chryfoftomus für fi, dak Mutter und Brüder 
bei diefer Gelegenheit bor dem Wolf mit ihrem Einfluß über ihren be= 
rühmten Verivandten hätten prablen wollen. 

Die große Lehre, die in des Heilandes Worten liegt, wird nicht 
alteriert, ob man diefe oder jene der obigen Annahmen über den Betweg= 
grund DdiefeS Bejuches von feiten feiner Verwandten annimmt. Cine 
Veradhtung der Mutter darf man in feinem Fall aus den Worten SEju 
herauglejen. 

Noch eine andere vielbejprochene Frage tritt uns bei diefem Tert 
entgegen, die wohl auch nimmer mit Sicherheit beantwortet iver- 
den wird. Die Verwandten, die diefen Bejudh bei SECju machten, werden 
alg Mutter und Brüder bezeichnet. Dag YEfus felbit auch Schweitern 
nennt, ®.50, legt den Gedanfen nahe, daß er auch folche hatte, wenn 
auch nicht gejagt ift, daß fie an diefem Befuch teilnahmen. Matth. 
13, 56 ijt bon Verwandten die Rede, die jeine Schivejtern genannt wer= 
den, die offenbar in Nazareth wohnten. Bei Anwendung der herme- 
neutifchen Regel, daß man bei der Auslegung den allgemeinften Spradh- 
gebrauch eines Wortes gelten laffen joll, wenn nichts zwingt, davon 
abzugeben, ift hier doch wohl von leiblichen Verwandten die Rede, und 
zwar bon Mutter, Brüdern (und Schweitern) im eigentlichen Sinn. 
&3 fällt niemand ein, zu leugnen, daß mit Mutter die leibliche Mutter 
SEfu gemeint fei; ijt das aber zugegeben, fo macht es dann auch diefer 
Kontert wahrfdheinlid, daß die andern Ausdrüde ebenfalls im ge- 
mwöhnlichiten Sinne zu fajfen find: Kinder derfelben Eltern. Dabei 
wird zugegeben, daß Bruder und Schtweiter auch andere Bertvandt- 
ichaftsverhältnifje bezeichnen fonnen. Wher die erjte Annahme ift doch, 
daß fie eigentliche Gefdtvtiter bezeichnen. 

Aus dogmatifchen Gründen es abgutveijen, daß SCjus rechte Brüder 


4 Predigtftudie über Mtatth. 12, 46—50. 


und Sdiweftern hatte, ift nicht ftatthaft. C3 genügt der biblifchen Dog- 
matif volfftändig, feftzuftellen, daß Maria JEjfum als Jungfrau zur 
Welt brachte. Heiligkeit und Biwec der Che, die befonder3 bon den 
frommen Juden anerfannt wurden, lafjen es durchaus am Pla er- 
fcheinen, daß diefe Eheleute auch als Eheleute lebten, und der Einwurf 
vom hohen Alter Yofephs ijt auch nur fo ein Menfchenfündlein. Für 
das alles ift die Mariolatrie des Mittelalters in erfter Linie berant- 
ivortlid. 

Mehr Gewicht hat der Einwand, der von dem Umstand hergenom- 
men wird, daß SEfus der Sohn der Maria genannt wird, 3.8. Mark. 
6,3, daß aud) SEfus am Kreuz zu Maria jagt: „Siehe, das ijt dein 
Sohn“, als ob fie nur einen gehabt hatte, eben den, der ihr jebt ge= 
nommen fird und der nun durch Johannes erjeßt werden fol. &3 läßt 
fich bei der Annahme, dag SEju Brüder nicht leibliche Brüder im eigent= 
Lichen Sinne gewesen feien, auch etivad leichter erflären, daß bon ihnen 
gejagt mwird, fie hätten nicht an IECjum geglaubt, naddem er fon 
menigitens ein Jahr lang öffentlich tätig getvefen war, Yoh. 7,5, womit 
freilich nicht gefagt ijt, daß fie auch {pater nicht an ihn glaubten. 

Wenn man aus diefen Gründen das engere Sruderverhalinis ab- 
fveifen zu müfjen meint, fo nimmt man entweder an, daß e3 Stiefbrüder 
und z{dmejtern aus einer früheren Ehe Sofeph3 gemwefen feien, über die 
wir freilich nichts willen, oder daß eS etwa Kinder de3 Kleopha3 und 
“ feines Weibes Maria, der Schiweiter der Mutter SEju getwejen feien, 
Yoh. 19,25. Das Verwandtichaftsverhalini3 tare ja dann das von 
Coufing. Aber das find nur Theorien. 

Das Iteht aber jedenfalls feit, dak SCjus in Nazareth einen Kreis 
bon näheren Verwandten hatte (aus der Tatjacdhe, daß der Vater, 
Sojeph, nicht mehr genannt wird, auch Hier nicht, meint man fliegen 
zu dürfen, daß er {chon gejtorben war), denen er verwandtichaftlidhe 
Nücjichten jchuldig mar und fie ihnen auch gewiß zufommen lief. 
Waren doch gerade bei den Yuden die Familienbande recht eng und 
Herzlich, und der reine, heilige SEfus hat gewiblich die vervandtichaft- 
Lide Liebe nicht verleugnet. Um fo eindrucSboller ift darum die Lehre, 
Die er bet diefer Gelegenheit dem Volk gibt, mo er feine Verwandten 
inter die Sünger ftellt. 

Nach diefen etivas abjtrafteren Praliminarien fönnen fir uns nun 
den Lert Vers für Vers anfehen. 

8.46. SEfus befand fic) alfo inmitten einer großen Volfsmenge 
(im Grundtert fteht der Plural, alfo große Volfsmenge, und der 
Artikel ift auch dabei; es find die jhon BV. 15 genannten Vollsmengen 
gemeint); ob in einem Haufe oder im Freien, läßt fic) nicht mit Gemwiß- 
Heit erfennen, auch nicht aus Marf.3,20. Unter dem Volk befanden 
ich jene Pharijaer, die den Heiland fritifiert und ein Zeichen von ihm 
gefordert hatten. Dies Volf fak um ihn her, Mark. 3,32; Luk. 8,19. 
Dedod in noch größerer Nahe im Kreis um ihn faßen feine Jünger im 
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Unterfdied bom Volf, Mark. 3,34; Matt. 12,49. Bon diefem engeren 
Kreis jeiner Zuhörer, feinen Qiingern, gilt, daß fie XEfu rechte Verz 
wandte jeien, nicht bom Volf. Daf mit diefen Züngern hauptfächlich 
die Bwölfe gemeint find, liegt in der Tatfache, daß diefe ihn eben in 
jenen Tagen beftandig begleiteten; aber ausgejchloffen ift nicht, daß auch 
andere fromme Seelen miteingeredjnet find, die an ihn gläubig ge- 
worden waren und an feiner Heilandsarbeit eifrige Teilnahme bez 
fundeten. 

Während aljo JEjus fic) fo inmitten einer großen Volfsmenge bez 
fand und eifrig redete, fo befchäftigt mar mit dem Volf, daß er und fein 
engerer Kreis feine Gelegenheit befamen, eine fällige Mahlzeit einzu= 
nehmen, Marf. 3,20, ftanden feine Mutter und feine Brüder draußen, 
das heißt, entiweder bor dem Haus oder am äußeren Rande der Volfg- 
menge. Die wollten mit ihm reden. Was die Abficht diefes Redens 
fein mochte, haben wir fchon gehört. Ausdrüdlich gefagt wird das hier 
nicht. Wher das Erjcheinen der Verwandten in diefer Stunde ift etwas 
Auffälliges, worauf die ganze Hörerfchaft aufmerffam wird und worauf 
nun auch die Wufmerffamfeit des Lejers befonders gerichtet werden foll. 
Darum das „Siehe“. 

3.47. Die Tatjadhe, dak Mutter und Brüder draußen jtehen und 
mit ifm reden wollen, wird nun SEfu mitgeteilt. Hier fteht, dak 
einer das SEfu fagte, im Markus, daß „fie“, die Leute im Volk, 
das ihn umgab, e3 taten. Im Marfus fteht auch, dap die Verwandten 
felbft nach ihm fchiekten und ihn rufen Fiegen. So ijt alfo wohl die Nach- 
richt aus dem Munde mehrerer an ihn gelangt. &3 ijt bon vornherein 
twahrideinlicgh, daß die Meldung auch von den übrigen Leuten gehört 
tourde, fo daß aljo die ganze Menge auf die Ankunft jener Verwandten 
und ihren Wunfdh, SEfum zu fpreden, aufmerffam wurde. Die all- 
gemeine Erwartung war geiviß, er werde dem Wunsch fofort willfahren 
und feine Reden mit dem Volf abbrechen. Aber fie follten enttäufcht 
werden. Gie follten wieder einmal erfahren, daß diefer SEjus nicht 
nach dem Maßitab gewöhnlicher Menfchen zu mefjen ift. 

8.48. Da SEfus allen Anwejenden eine Lehre geben will, fo muß 
man annehmen, dak diefe Worte, die er freilich an den Meldenden 
richtet, laut genug gefproden wurden, um bon allen gehört zu werden, 
vielleicht fogar bon den Verwandten felbft. BEjus jtellt die Frage: 
„Wer ift meine Mutter, und wer find meine Brüder?“ Er tut das 
offenbar nicht, um eine Antwort bon dem Meldenden zu befommen, 
fondern um felbjt Gelegenheit zu haben, diefe feine Frage zu beant- 
worten. Man muß in der Frage nicht zu viel fuchen. C8 ift nicht eine 
Frage de3 Untvillens, jondern fie macht nur aufmerffam auf den Punkt 
der Lehre, die die Menge nun empfangen follte. Das Abtwetjende für 
die Verwandten FEfu liegt nicht fowobl in diefer Frage als in der 
ganzen Rede YEfu, in der er jagt, daß die Hörer und Täter feines 
Wortes mehr Anfpruch auf feine Nüdficht hätten als feine leiblichen 
Verwandten. 
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8.49. Raum hat er feine Frage geftellt, jo rect er auch jdhon jeine 
Hand aus über feine ihn umgebenden Jünger und deutet damit nicht 
nur an, daß er felber ihnen die Frage beantworten wolle, fondern bez 
antwortet fie auch: Leute tie diefe hier find meine Mutter und meine 
Brüder, wie das feine Worte dann auch ausdrücklich befagen: „Siehe da, 
das ijt meine Mutter und meine Brüderl“ Dak Hier „Mutter und 
Brüder“ nicht mehr im eigentlien Sinne gemeint find, liegt auf der 
Hand. SEfus will jagen, für ihn feien die Jünger an Stelle von Mutter 
und Brüder, fie ftünden ihm fo nahe mwie folche Teiblichen Verwandten. 

B. 50. Aber SEfus erflart nun auch jeine Meinung genau. 
Warum nennt er diefe feine Verwandten? Die tun den Willen feines 
Bater3 im Himmel. JEfus hat während feiner irdischen - Laufbahn 
immer ivieder betont, daß er dazu da fei, den Willen feines Vaters zu 
tun. Gr muß fein in dem, das feines Vaters ijt, auch) im Gegenfaß zu 
anderer Meinung feiner Eltern. &3 gebührt ihm, alle Gerechtigkeit zu 
erfüllen, auch im Widerjprud) mit einer andern Meinung des großen 
Taufers. Das ijt feine Speife, daß er den Willen feines Vaters tue und 
fein Werk vollende. C3 handelt fich offenbar bei allen diefen Wus- 
fpriichen um fein LebenSwerf, die Errichtung der Kirche Gottes. Dazu 
gehörte die Erlöfung, dazu auch feine Predigt- und Wundertätigfeit. 
Ale andern Dinge mußten diefer großen Hauptiade jeines Lebens 
untergeordnet bleiben, auch fein Verwandtihaftsperhältnis zu der 
Familie in Nazareth. Seine Nünger hatten, ähnlich wie er felbjt, ihre 
andern, irdifchen Angelegenheiten beifeitegefchoben, um fic) der Neich3=- 
fache JGfu zu widmen. Sie laufchten vor allem eifrig feiner Rede. Sie 
ließen fich von ifm brauchen zur Predigt bom Reich Gottes. Sie waren 
bemüht, die Worte des Heilande3 zu beherzigen und in die Tat umzu= 
feben. Solche Leute find dem Heiland geijtesberwandt. Das ijt ein 
höheres, engeres Band als leiblihe Verwandtichaft. Auf folche Leute 
fieht SEjus als auf feine Liebjten Verwandten. Das Tun des Willens 
des Vaters fchließt in erfter Linie den Glauben an das Heil Gottes in 
Chrijto JEfu ein, aber dann auch den frommen Wandel nach den heiligen 
Geboten Gottes, der aus dem Glauben fließt, gerade auch die Förderung 
des Neiches Chrifti als Hauptzmwmed des Dafeinz, die felbftlofe, fich auf- 
opfernde Miffionstätigfeit. 

Diefe Rede BEju ift nun offenbar auf die Widerjpreder im Bolt 
gemiingt. Ejus will dem Volf Harmadıen, twie gang andere Leute feine 
Sünger find als die fuperflugen und gehäffigen Kritifer, die, ftatt bon 
ihm gu lernen, ihn meiftern tvollen. Das Herzufommen der Verz 
wandten gibt ihm nur Gelegenheit, diefen Hieb auf die Feinde zu tun. 
Aber andererjeit3 enthalten doch die Worte eine geile Whweifung 
feiner Verwandten. Er läßt nicht gleich alles Liegen und Läuft zu ihnen 
hin. Er wird wohl hernach mit ihnen geredet haben. Das berichtet der 
Lert jedod) nicht. Aber zuerjt bringt er die ihm augenblidlich wichtigere 
Unterredung mit dem Volf zu Ende und fagt ausdrüdlih: C3 liegt mir 
mehr daran, daß einer den Willen meines Vaters tut, fich mit mir in 
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meiner Lebensaufgabe identifiziert, als daß er mir Leiblich verwandt ift. 
So ähnlich hat er ja auch geredet, al ein getviffes Weib feine Mutter 
pried, die ihn gefäugt hatte: „Selig find, die das Wort Gottes hören 
und bewahren.“ 8 lag ein Tadel feiner Verwandten in diefer Rede, 
dag fie ihn zu hindern oder doch wenigitens zu unterbrechen fuchten bei 
feiner jo wichtigen und nötigen Arbeit, anjtatt daß fie fich heilsbegierig 
ie Die andern um ihn fdarten. 

Aber man darf das Wort FEfu auch nicht fo weit fpannen, als 
wolle er Hier feine Mutter verleugnen als eine, die nicht zu feinen 
Süngerinnen gehöre. Das traf jedenfall von der Mutter nicht zu, 
wenn eS auch zurzeit noch von den Brüdern galt, Soh.7,5. Aber ein 
folches Urteil über feine Verwandten fällt der HErr Hier überhaupt 
nicht. Cr redet nur fo und handelt fo, daß man merfen foll und merfen 
muß, ihm Tiegt an der NReichsfadhe Gottes mehr als an allen andern 
Verhalinitjen. u ee 


Diefer Text ijt moh! nicht fo reid) an homiletifhem Material wie 
mance andere, die Die Kernlehren der hriftlicjen Theologie ausdrücklich 
behandeln. Immerhin ijt bier furz gejagt, worin das Wefen rechter 
Süngerjchaft befteht, und worauf daher der fehen muß als auf die große 
Hauptjache, der ein folder Sünger jein will, den SEfus in Zeit und 
Gmigfeit als feinen Bruder anerfennt. &3 folgt nun der Verfuch einiger 
furzen Dispofitionen. — Wer find JCju Brüder und Schmweitern? 
1. Nicht Leute, die innerhalb der äußeren Chrijtenheit geboren und auf- 
gewacdhjjen jind, fondern 2. jolde, die den Willen de3 Vater tun, das 
beißt, fein Wort hören, glauben und in die Tat umfeben. — Einleitung: 
Das wichtigite Band ijt das geiftliche Glaubensband mit Chrifto und den 
Chrijten. Thema: Welches Verhalten erheijcht diefe Crfenntnis? 
1. Daß man diefes Band betätige durch fleipiges Zufammenfommen 
zum Gottesdienst und durch perjönliches jomie gemeinjchaftlides Tun 
des Willens Gottes; 2. daß man andere Bande, wie Familienz, Freund- 
fchafts-, Berufs-, Staatsbande, diefem Band unterordne und folche 
Bande gänzlich meide, die dem Glaubensband iwefentlich gutwider find, 
wie Zogen und andere läfterliche oder der Sünde dienende Gefellfchaften. 
— Das Wort BEfu: „Siehe da, das ift meine Mutter und meine 
Grider!” 1. Die Jünger find IEfu geijtlich verwandt; fie find nämlich 
vie er darauf bedacht, den Willen des Vaters zu tun. 2. YCfus wird 
fich darum aud) nicht fchamen, im etvigen Leben ihr Bruder zu heißen. — 
Die große Heilandstreue HEfu. 1. Er reibt fich auf in der Arbeit der 
GSeelenrettung (nimmt fich nicht Zeit zu effen). 2. Er achtet nicht der 
Gefahr von feiten feiner Feinde, die feine Familie fo beforgt mad. 
3. Gr läßt fich nicht bon dem mohlgemeinten Dreinreden feiner Lieben 
beeinfluffen. — Chriften follen von SEfu lernen, die Reichsfache Gottes 
iiber alle andere Gorge zu ftellen. 1. Sie follen darum mie er feine 
Gelegenheit verfaumen, Gottes Wort gu reden oder zu hören. 2. Gie 
follen iwie er ihre Verwandten und Freunde, Rube, Frieden uf. preis- 
geben, two die Reichswerfe das erheifden. 3. Wenger. 
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Leidhenrede über Offenb. 5, 5. 


Bom jeligen P. Ludwig Lodner am Y. Oftober 1885 gehalten. 


Herr IEfu, 
Hier blidft du zwar zumeilen Dort aber wird’s gefchehen, 
So feel und fdiwiil mid) an, Dag id) von Angeficht 
Daf oft vor Angft und Heulen Bu AUngeficht foll fehen 
Sch did) Taum fennen fann; Dein immer flares Licht. 


Amen. 

Sn Chrijto KEfu, unferm HEren und Heilande, geliebte Trauer 

verfammlung, infonderheit teure Leidtragende! 

Viele Tränen werden auf Erden geweint. Wer will, wer fann fie 
zählen? Könnten alle die Tränen, die allerlei geijtlihe und leibliche 
Not den Menjchenfindern fdon ausgepreft hat, gefammelt werden, fie 
würden ohne Zweifel einen weiten und tiefen Gee bilden. 

Die meiften Tränen aber, die auf Erden geweint werden, prept 
der Tod aus. Denen entgeht feiner; denn der Tod Hat jeinen 
Schredensthron in der ganzen Welt aufgefchlagen. Mit unbarmherziger 
Hand zerreikt er die zarteften Bande und hebt den Umgang Tiebender 
Herzen auf. Gr trennt die Eltern von den Kindern und die Kinder 
von den Eltern; er trennt Gatten, Gefdhwifter, Verwandte, Freunde 
und GlaubenSgenojfen voneinander. Allenthalben jehen wir daher 
Tränen fließen über die Wangen derer, denen der Tod teure Angehörige 
geraubt hat. Und nicht nur denen preßt der Tod Tränen aus, die 
ihres Unglaubens wegen bei dem Verfdeiden der Shrigen feinen Trojt 
und feine Hoffnung haben; nein, auch gläubige Chriften, die in folcher 
Trübjal von Gott reichlich getröftet werden, fonnen nicht umbin, auch 
fie müffen etwas erfahren und empfinden bon der Wahrheit des 
Wortes: „DO Tod, wie bitter bijt dul“ 

Go ift e3 heute bet ung, Geliebte. Als Chriften kennen und 
glauben mir ja alle den Troft, den Gott gegen den Tod in feinem 
beiligen Worte uns darreicht; und doch erfüllt der Todesfall, der ung 
heute hier verfammelt hat, unfere Herzen mit jehmerzlicher Wehmut und 
unfere Augen mit Tränen der tiefiten Trauer. Vor allem find e3 die 
teuren Angehörigen der Entilafenen, denen heute das Herz von Gram 
und Trauer fajt zu brechen droßt. 

Denn ach, wes ift die Hülle, die diefer Sarg hier vor ung birgt? 
&3 ijt die Hülle einer teuren Gattin, die nach fo furzer, itberaus glücd- 
licher Ehe ihren Gatten als tiefbetrübten Witmer hinterlaffen hat. &3 
ijt die Hülle einer zärtlichen Mutter, die drei unmündige, der mütter- 
lien Bilege, ach, jo jehr bedürftige Rinderlein verlaffen Hat, die den 
unerfegliden Berluft, der fie betroffen hat, noch gar nicht ahnen können. 
&3 ijt die Hülle einer geliebten Tochter, deren Tod den alten Vater und 
die trauernden Schiwiegereltern aufs tieffte gebeugt hat. &3 ift die Hülle 
einer Herzenzjchiweiter, über deren frühgeitigen Tod Brüder und Schive- 
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ftern heiße Tränen einen. 8 ift die Hülle einer Berfon, an deren 
Sarg viele Verivandte trauern und Hagen. C3 ift die Hülle einer gott- 
feligen Pfarrfrau, die durch ftilles, befcheidenes, frommes und gott- 
feliges Wefen in und außer dem Haufe als ein Licht in diefer Gemeinde 
geleuchtet hat. &3 ijt die Hülle einer teuren Glaubengsfchweiter, die die- 
jenigen, die mit ihr dDurd) das Band des Glaubens verbunden waren, 
durch nicht3 betritbt hat al3 nur durch ihren frühgeitigen Tod. Ach, wer 
müßte nicht hier bejtürzt ausrufen: „Fürmwahr, du bift ein verborgener 
Gott, du Gott Israels!“ 2 
Weil ich denn heute tröften foll, obgleich ich felbft mit euch ein 

Leidtragender bin und mir daher diefe Aufgabe eine um fo jchwierigere 
twird, jo habe ich mich an den reiten Tröfter gewandt mit der Bitte, 
er möchte doch felbft unfichtbar in eure Mitte treten und mir feine holden 
Zrojtesiworte in den Mund legen, damit e3 mir möglich werde, eure 
traurigen Herzen zu erquicen. Darum: 

MWeicht, ihr Trauergeifter, 

Denn mein Freudenmeifter 

SEfus tritt herein! 
Sa, er, der verheigen bat: „Wo ziveen oder drei verfammelt find in 
meinem Namen, da bin ich mitten unter ihnen“, der tritt aud) jebt 
in unfere Trauerverfammlung und ruft uns und bor allem euch, ge- 
liebte Leidtragenden, die ihr zu ihm um Trojt aufblict, zu, was mir 
Offenb. 5,5 lefen: „Weine nicht! Siehe, es hat überwunden der Lowe, 
der da ijt vom Gejchledht Judas, die Wurzel Davids.“ Auf Grund 
diefer Worte laßt mich euch zeigen: 


Dat der Sieg unfers HErrn IECju CHrifti den rechten Trojt wider den 
Tod gewährt. 
Sch zeige euch, 

1. inwiefern der Sieg unfers Heilande3 den 

redten Troft wider den Tod gewährt; 

2.daß aud ihr euch Heute diefen Troft aneignen 

dürft und follt. 
di 

Wir find Siinder. Durch die Sünde haben wir uns von Gott, der 
Quelle alles Lebens und aller Seligfeit, gewandt; durch die Sünde ift 
daher aller zeitliche und ewige Sammer, aud) der Tod, über uns ge- 
fommen. Die Sünde tft daher auch die eigentliche Urjache all der bit- 
teren Tränen, die auf Erden geiveint werden. 

Miikten mir daher in unfern Sünden bleiben, jo fonnten unfere 
Tränen nie getrodnet werden, e3 gäbe feinen Trojt für uns weder im 
Leben nod) im Sterben, und wir hätten feine andere Ausficht, als nad) 
einem elenden, fummer- und jammerbollen Leben hier auf Exrden in 
jener Welt auf ewig bon Gott verjtoßen zu werden. Und müßten mir 
fo in ihren Sünden unfere Lieben dahiniterben jehen, fo müßten mir 
ebenfo troft- und hoffnungslos an ihren Särgen und Gräbern weinen 
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und flagen wie die arme, ungläubige Welt an denen ihrer Abgefchie- 
denen; denn wir müßten ja dann nichts anderes, als daß fie nun ewig 
verloren feien. Unfere Sünden miiffen darum getilgt fein, wenn mir 
gegen den Tod recht getröjtet werden follen. 

Und, Gott Lob, fie find getilgtl Denn mas ijt gefchehen? 
„Siehe, e8 hat itbertounden der Liiwe, der da ift vom Gefchlecht Judas.“ 
Das ijt der, den Gott fogleih im Anfang nad dem Sündenfall den 
Menihen zu jenden verheißen hat, fie in dem nun über fie herein- 
brechenden Yammer, in Not und Tod, zu trojten; der Schlangentreter, 
der Same Abrahams, in dem alle Gefdledter auf Erden follten ge- 
fegnet werden; der Held aus dem Stamme Judas; der Immanuel; 
der HErr, der unfere Geredtigfeit ijt; der, der dem Tode ein Gift 
und der Hölle eine Peitilenz fein will; furg, der Erlöfer bon Sünde, 
Tod, Teufel und Hölle, unfer HErr und Heiland BEfus Chriftus — 
der ift der Löwe aus dem Gefchleht Judas. 

Und der hat „überwunden“. Wir felbit Hätten unfere Giin- 
den in Emigfeit nicht tilgen und die Feinde, in deren Macht mir durch 
fie geraten find, Tod, Teufel und Hölle, nie überwinden, uns felbit nie 
bon ihnen befreien fonnen. Sa, feine Kreatur im Himmel und auf 
Erden vermochte das. „Der Lowe vom Gefdlecht Judas“ allein ver=- 
mocdte e3; und er hat e3 getan. Wenn unfere Feinde, die uns Die 
Seligfeit jtreitig machten und un3 in Yammer und Not gefangen hielten, 
auc) mächtig waren, er ijt allmachtig. Cr hat mit ihnen geftritten 
und nad heißem, blutigem Kampf fie überwunden. Sie haben ihn 
gwar in den Tod und ins Grab gebracht, aber am dritten Tage ijt er 
fiegreich auferjtanden. Und das hat er ja nicht für fich, fondern für uns 
getan. Sein Kampf war unfer Kampf, fein Sieg ift daher unfer Sieg. 
Um unferer Sünde tvillen ift er Dahingegeben und um unferer Gerechtig- 
feit willen ift er aufertvedt. Gein Leiden und Sterben ijt das Opfer, 
die Bezahlung für unfere Sünde und Schuld; feine Wuferftehung ift 
das Siegel, daß dieje Bezahlung von Gott angenommen und für voll- 
gültig erflart ijt. 

Weil nun Chriftus für uns gefiegt und iiberwunden hat, fo fann 
es mit Recht heißen: „Weine nicht.“ Sa, nun haben wir reichen Croft 
in allem Sammer, in Sünde, Not und Tod. Denn wer an diefen Über- 
minder glaubt, wer ihn al3 feinen Erlöfer annimmt und fich auf ihn 
verläßt, dem teilt er feine GiegeSbeute mit; der hat Frieden mit Gott, 
der ijt bei Gott in Gnaden, der ijt Gottes Kind, der hat Vergebung 
feiner Sünden, der ijt gerecht bor Gott, und fein Gemifien, fein Gefek 
darf ihn mehr verklagen und berdammen. Gin folder weiß, in was 
für Not er aud) fommen mag, Gott, fein himmlifcher Vater, legt fie 
ihm auf, und der meint es nur gut mit ifm. Gr meiß, daß alles 
Leiden diefer Beit nicht wert ijt der Herrlichkeit, die an ihm foll offen- 
bart werden. 


Und geht es endlich zum Sterben, fo fann er getroft dem Tode 
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entgegengehen. Shim ijt der Tod fein Tod mehr; denn er hat feinen 
Stachel für ihn verloren und ift ihm durch Chriftum zu einer Pforte 
des Lebens getvorden. Das Grab ijt ihm nicht mehr ein fehauriger Ort 
der Verivefung, fondern durch Chriftum ein Schlaffämmerlein zu einer 
feligen und fröhlichen Auferjtehung am Biingften Tage. Der Tod ijt 
für jeine fcheidende Seele ein Ende aller Leiden und der Anfang etwiger 
@reuden; das Ende aller Sünde und der Anfang ewiger Vollfommen- 
heit; das Ende alles Kampfes und der Anfang ewigen Sieges; das 
Ende des Glaubens und der Anfang des Schauens im Neiche der Herr- 
lichkeit; das Ende feiner Pilgerfahrt Hier im Tranenz und Xammerz 
tal und der Eingang ins ewige, himmlische Vaterland. 

Und diejen reichen, berrlihen Troft hat der glaubige Chrift nicht 
nur für ji, wenn e3 mit ihm gum Sterben gebt, fondern der erquictt 
auch fein Herz und richtet ihn auf, wenn er am Sarg und Grab feiner 
Lieben weinen und Hagen muß. Weik er, daß fie an den geglaubt 
haben, der für fie „überwunden“ hat, fo weiß er, daß nun aud fie mit 
Ehrijto überwunden haben, mit ihm einen ewigen, Sieg und Triumph 
im Himmel feiern. 

Seht, wie wahr ijt e3 alfo, daß der Sieg unfers HErrn ACfu 
Chrilti der rechte Troft ijt gegen den Tod. Darum: „Weine nicht! 
Siehe, e3 hat überivunden der Lotve, der da ijt vom Gefchlecht Judas, 
die Wurzel Davids.“ 

25 

Und diejen Troft dürfen und follen auch twir heute an Ddiejem 
Sarge, den darfjt und follit infonderheit du, leidtragender Gatte, du, 
trauernder Vater, dir aneignen; aber auch ihr trauernden Schwieger- 
eltern und Gefchtwifter und mit euch wir Verwandten. 

G3 ift wahr, meine Lieben, obgleich Chriftus für alle Menjchen 
überwunden hat, fo werden doch nur die feines Sieges teilhaftig, die an 
ihn glauben. Wir können daher auch nur an den Särgen und Gräbern 
glaubig Entfchlafener uns mit diefem Troft erquiden und aufrichten. 
Denn: „Selig find die Toten, die in dem HErrn Sterben.“ Wir müfjen 
darum trauern und wehflagen über einen jeden Menjchen, der im Unz 
glauben ftirbt. Wir müfjen Leid tragen über eine jede Geele, die hier 
Chriftum nicht gefucht, ihn nicht gefunden, an ihn nicht geglaubt, ihn 
nicht geliebt hat. © es ift eine tiefe Trauer, die in folden Fallen das 
Herz der Hinterbliebenen, fofern fie wahre Chrijten find, erfüllen muß! 

Aber welcher Troft, welche Freude und melde Hoffnung darf und 
foll e3 Hintviederum den Hinterbliebenen fein, wenn eins ihrer Ange- 
hörigen aus diefer Welt geht, von dem fie die Überzeugung hegen dürfen, 
daß e3 an den geglaubt hat und im Glauben an den entfdlafen ift, 
der überwunden hat, der da ijt der Löwe aus dem Stamme Judas, 
REfus Chriftus, der Heiland aller Sünder. 

Diefe fröhliche und tröftende Hoffnung dürfen ja aud) wir bon 
unferer Entfchlafenen 9. haben. Wir haben feine Urfade, aud) nur 
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den geringften Zweifel daran gu hegen, daß fie im wahren Glauben an 
XGjum Chriftum, ihrem Heiland, der für fie überwunden hat, ent- 
fchlafen ijt. Wer fie näher gefannt hat, der wird mir nicht twider- 
{predjen, wenn ich ihr das Zeugnis gebe, daß fie eine treue, Demiitige, 
gläubige Siingerin ihres Heilandes war. 

Inmitten der biejigen Gemeinde aufgetvacdfen, genoß fie 
einen &riftlihen Schulunterricht, lernte in demfelben und in dem ihr 
zuteil gewordenen Konfirmandenunterricht ihren Heiland, der fie in der 
beiligen Taufe zu einem feligen Gottesfind und Erben des eigen Lez 
ben3 gemacht hatte, immer inniger lieben. Und ihren Glauben an ihren 
Heiland hat fie auch befannt, aud) noch auf ihrem Kranfen= und Sterbe- 
lager. Gott hatte ihr ein fanftes, jtilles Gemüt gefchenft; mer mit ihr 
in nähere Berührung fam, der fühlte fich durch ihr ftilles, fanftes, be- 
fcheidenes Wefen angezogen. Und wie hat die Gnade Gottes diefe ihre 
fo gewinnende Gemütsbefhaffenheit mehr und mehr gebeiligt! ihren 
Glauben hat fie nicht nur im Sterben, fondern auch in ihrem ganzen 
Wandel befannt und beiviefen. Sie war eine rechte YSraelitin ohne 
Falfch, eine gehorfame Tochter, eine liebende Schiweiter, eine treue, mit 
gartlider Liebe an ihrem Gatten hängende Gattin, eine forgfame 
Mutter. Sich felbjt als eine arme Sünderin erfennend, war SEfug, 
ihr Heiland, ihr ein und alles. 

© tmohl uns, o wohl euch, teure Leidtragende, daß ihr und 
wir mit euch über unjere Cntfdhlafene 9. mit dem Wort der 
Offenbarung St. Johannis uns trojten dürfen: „Selig find die Toten, 
die in dem HErrn jterben, bon nun an.“ Ya, bedenfen wir nur recht, 
wie glüdlich gu preifen der ift, der an SEfum bis an fein Ende geglaubt 
hat. Cin jolder fürchtet nicht allein da3 Sterben nicht: Chriftus hat 
ja für ihn den Tod überwunden; Chrijtus, der durch den Glauben in 
feinem Herzen wohnt, lehrt ihn ja rufen: „Der Tod ijt verfchlungen in 
den Sieg! Tod, wo ijt dein Stachel? Hölle, two ijt dein Sieg?” und 
er Hat nicht nur Lujt abaufcheiden und bet Chrifto zu fein; nein, nod 
mehr: Sterben bringt ihm den feligiten Gewinn. Für das zeitliche 
Leben, das Leben im Jammertal voll Mühe und Arbeit, wird ihm un= 
berganglides Wefen und in den himmlifden Hütten ewige Rube. 
Statt der Mängel und Gebrechen, ftatt der Sünde, die ihm Hier noch 
anflebt, zieht er an himmlifche Vollfommenheit. Sein Glauben und 
Hoffen wird zum Schauen und Genießen. Bon Lazarus’ Lager geht 
e3 in Abrahams Schoß, geht es an den Tifh, wohin fie fommen bom 
Morgen und bom Abend, wo fie effen von den reihen Gütern feines 
Haujes und getrantt werden mit Wollujt als mit einem Gtrome. 
Wohl denen, die im Glauben an den fterben, der für fie überwunden hat! 
Wohl unferer teuren Entfchlafenen! 

Könnte fie jet ihren Mund öffnen, fie würde uns zurufen: Ad, 
ihr Lieben, weint nicht um mich; mir ift ganz wohl gefdehen. Ihr Habt 
mid) liebgehabt, aber mein Heiland hatte mich noch Lieber; ihr habt eg 
gut mit mir gemeint, aber mein Heiland meinte e3 noch beffer mit mir; 
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ihr hättet mich gerne nod) ettyas Langer bei euch auf Erden behalten, 
aber wißt, ic) mußte fein in dem, das meines Himmlifden Vaters ift. 
„Ach weinet nicht, daß ich geftorben” ufiv. (Lied Nr. 430, 3.4.9.) 

sa, weinet nicht! Gott jelbft ruft ung gu: „Weine nicht! Siehe, 
eS Hat überwunden der Lowe, der da ift vom Gejchlechte Sudas, die 
Wurzel Davids.“ An den laßt un3 alle glauben und im Glauben an 
ihn bleiben, den treuen Heiland, fo haben wir fdon Hier reihen Troft 
in allen Nöten des Leibes und der Seele und werden dann endlich dahin 
gebracht, mo Gott abmwifchen wird alle Tränen von unfern Augen, wo 
fein Leid, fein Gejchrei, feine Schmerzen, feine Tränen, fein Tod mehr 
fein wird, fondern Freude die Fülle und Tiebliches Wefen zur Rechten 
des HErrn immer und etviglic. 

Das helfe uns allen der gnädige Gott um JE&fu CHrifti, feines 
lieben Sohne3, unfer3 HErrn und Heilandes, willen! Amen. 


Outlines on the Standard Epistle-Lessons. 


Epiphany. 
Is. 60, 1—6. 

The joyous days of Christmas are over; the blessed festival which 
has so delighted our hearts is past. But not so the Christ-child, whose 
coming is the object of our Christmas joy. He is with us now; He 
enters with us into the new year to guide and guard, comfort and. 
sustain us. How blessed are we who enter upon the new year with 
Christ, our Lord, our King, our Savior! Matt. 28, 20; Ps. 238. 

Should we selfishly keep this blessedness for ourselves? Shall we 
be satisfied that we are Christians? Indeed not. Of the shepherds we 
are told that they “made known abroad,” ete., Luke 2,17. Anna, the 
prophetess, “spake of Him to all,” etc., Luke 2,38. Indeed, Christ 
Himself said before ascending to heaven: “Go ye, therefore, and teach 
all nations,” etc., Matt. 28,19. Here, then, we hear of the greatest 
duty which we are to perform throughout the new year, the duty of 
telling those about Christ, the Savior of the world, who do not as yet 
know Him. 1 Pet. 2,9. To impress this duty upon us, we celebrate 
each year the festival of Epiphany, the Christmas of the Gentiles. 
May the message of the text inspire us to ceaseless and cheerful 
mission-work throughout the coming year, yea, throughout our lives! 
On the basis of the epistle-lesson for to-day let us consider: — 


WHY SHOULD WE TELL THE HEATHEN OF CHRIST, 
THE SAVIOR? 


1. Because gross darkness covers the heathen; 

2. Because Christ, who has come, is also their Light; 

‘3. Because, according to God’s promise, also the heathen shall: 
come to this Light in great numbers. 
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a 

Gross darkness covers the heathen. — Our text is a prophecy, 
made by Isaiah about seven hundred years before Christ’s birth at 
Bethlehem. How clearly Isaiah, through inspiration of the Holy 
Ghost, beheld the distant future, Christ’s birth, Is. 9,2—7; 7, 14; 
Christ’s death, Is. 53; Christ’s wonderful salvation, Is. 11,1—10! So 
he also beheld the gross spiritual darkness that would cover the earth 
at Christ’s coming. V. 2. 

This darkness did cover the earth when Christ appeared. Israel 
was covered with the darkness of Pharisaism, Sadduceeism, and Hel- 
lenism (Josephus); the darkness that then reigned over the heathen 
world is indescribable: pessimism, Stoicism, Epicureanism, fatalism. 
Alas, that darkness has not yet disappeared to-day! In our country 
about 70,000,000 are not connected with the Christian Church; of 
these about 40,000,000 are children. Only one-third of the population 
of the world is named after Christ; two-thirds are heathen: China, 
800,000,000; India, 400,000,000; 200,000,000 are Mohammedans; 
there are 15,000,000 Jews. The darkness is gross because of the 
number of persons concerned. The words of Isaiah are certainly 
true: “Darkness covers the earth.” 

The darkness is gross also because of the terrible condition in 
which these millions live and die. They are not happy in life; they 
are wretched in death. They know not God, who has created them; 
not Christ, who has redeemed them; not the Holy Ghost, who would 
sanctify them. (Describe false worship of heathen.) And as they 
know not God, so they do not the way to God or salvation. Their way 
to salvation is the damnable way of salvation by works. Gal. 3,10; 
2,16. (Describe in detail.) — Yet, though the heathen try to work 
out their righteousness, how sinful are their lives! Rom. 1, 21—32. 
The heathen lands are filled with horror and pollution. Indeed, they 
are without God and without hope in the world. Eph. 2, 12. 

Should not this gross darkness move us to bring Christ, the 
Savior, to the heathen? Shall we say like Cain: “Am I my brother’s 
keeper?” A Christian who loves God loves his brother also. John 
13, 34; Rom. 13, 8; 1 John 3, 14-18; Luke 10, 37 (the good Samaritan). 


2. 

Christ, who has come, is the Light also of the heathen. 

Were we Calvinists, we might neglect mission-work, regarding 
the Gentiles as men whom God from eternity has predestinated to 
damnation. But we are Lutheran Christians, who believe the Scrip- 
ture-message of universal grace and universal redemption. This 
glorious message, that Christ is the Light of all sinners, is proved by 
our text, which pictures the Christian Church upon which Christ has 
shined. Vv.1.2. In this light the Christian Church should rejoice. 
But it should do more. It should “arise and shine.” V.1. These 
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words teach Christians that they should not keep this Light to them- 
selves, but give it to those who are yet in darkness. They should be 
the light of the world, Matt. 5, 14, by letting the light of Christ’s sav- 
ing Gospel shine throughout the world. 

However, that Christ is the Light of the Gentiles is proved by 
other passages of Scripture: Is. 49,6; Luke 2,32; Acts 13,47; John 
1, 9; also by the coming of the Magi, Matt. 2, 1—12; again, by Christ’s 
example, Matt. 15, 21—28; lastly, by Christ’s great command, Mark 
16, 15.16; Matt. 28, 19—20. 

How ungrateful we would be if we would not let the light shine 
forth which we have through Christ! Luke 12,47. How disobedient 
to God’s will! Matt. 28,20. But should not the love of our Savior 
move us to carry on the blessed work of telling the heathen of Christ? 
Eph. 5,2; Heb. 10,24; Rom. 5,5. And should not the blessedness of 
this work prompt us to continue in the work? Jas. 5, 19.20. The work 
is so glorious that God has promised a rich gracious reward to those 
who are faithful in it. Dan. 12, 3. 


3. 

Also the heathen shall come to this Light in great numbers. 

So God has promised. V.3. Among those coming shall be kings, 
influential men. (Show from history how this was fulfilled.) They 
shall come in great numbers. Vv. 4.5. This will fill all true believers 
with great joy. V.5. Christ’s Church shall be strengthened by the 
increase from heathen ranks. (Show this from history.) Indeed, the 
believing Gentiles shall build Zion. V.6: “They shall bring gold and 
incense, and they shall show forth the praises of the Lord.” 

The promise is glorious. Our work shall not be in vain. Mission- 
work has never been in vain: Pentecost; the early Christian Church; 
Paul’s work; Luther’s testimony; Dr. Walther’s witness in America; 
our work in India and China, ete. God’s promises do not fail. 

Shall we, then, not cheerfully and zealously work because God 
has promised to give us such success? May 1929 be a year of inten- 
sive mission-work! 

St. Louis, Mo. JoHN THEODORE MUELLER. 


First Sunday after Epiphany. 
Rom. 12, 1—5 (1.2). 


“The just [righteous] shall live by [his, so Habakkuk] faith.” 
Hab. 2,4; Rom. 1,17; Gal.3,11; Heb.10,38. That is the theme of 
Romans, “the most profound work in existence” (Coleridge), “the 
chief book of the New Testament, the purest Gospel” (Luther). Sal- 
vation by the righteousness of faith, without the works of the Law, the 
only way to eternal life. Rom. 3, 21—31; 9,30—33. A merciful and 
gracious doctrine for all, Jews and Gentiles! 
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But what bearing has this doctrine on man’s moral life? Hearing 
of grace, the carnal mind’s first impulse is to abuse grace. Rom. 6, 1; 
Jas. 2, 14-26. In the exhortation introducing the long series of 
specific duties constituting the ethics of Christianity (chaps. 12—15) 
the apostle defines the life of a believer as a sacrificial, sanctified life. 
Accordingly let us dedicate ourselves anew to God by heeding 


THE PERPETUAL APPEAL OF THE MERCIES OF GOD, 


1. As regards our body; 2. As regards our mind. 


il 


The fundamental and all-inclusive admonition of the apostle of 
Jesus Christ addressed to all believers is based upon, and logically 
follows from, the mercies, compassions (of oixrıguoi, ODN, the viscera; 
ep. onkayyva, Col. 3,12), of God as described in the preceding portion 
of Romans. Eph. 4,1. (2 Cor. 10,1 Paul exhorts, entreats, beseeches, 
“hy the meekness and gentleness of Christ.”) 

His first admonition to “the brethren” regards their bodies. 
Body, oöua, in the New Testament always denotes the material part 
of our person, the vehicle and tabernacle of our soul, never the entire 
person. How important is our body in all our activities! It is the 
visible instrument of all our moral, intellectual and emotional 
activity. Certainly Christianity, the religion of faith, has something 
to tell us regarding the use, employment, of the body, the gift of God. 
(Even the Messiah acknowledges the marvel of His divinely bestowed 
body. Heb. 10,5; Ps. 40, 6—8: “ears,” pars pro toto.) 

In view of Christ’s suffering and death, of the sacrifice of His 
body for us, what use are we to make of our bodies? We are to offer 
them as a sacrifice unto God. See Rom. 6, 12.13.19, where similar 
admonitions are given regarding the members of the body. A sancti- 
fication excluding the body is unthinkable. — By way of contrast show 
how the unregenerate use their body and its members in the service of 
sin: fornication, gluttony, drunkenness, vain display; the eye lusts, 
as does the flesh, 1 John 2,16; the tongue profanes, curses, slanders; 
the hands steal, Eph. 4, 28, ete. 1 Cor. 6,18—20; 1 Thess. 4, 3—7. — 
The unregenerate, the unbeliever, does as he pleases with regard to 
his body. We Christians are not to make such use of our bodies. 
Sacrificingly we yield them to God in the service of righteousness. — 

What kind of oblation are we to present? “Living.” We, alive 
from the dead, Rom. 6, 13, living stones, 1 Pet. 2,5, are to present our 
bodies to God a living sacrifice, the death of the Lamb of God having 
swept all dead victims from off the altar of God. “Holy.” As the 
‘Old Testament victims, the legal sacrifices, were offered without 
blemish to God and were ritually holy, so we are to present our bodies 
as instruments of righteousness to God, completely and continuously 
(this latter idea is implied in the term “living”), devoting them to 
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His holy service. “Acceptable unto God.” Well-pleasing to Him, 
not primarily to ourselves or others. Cp. Rom. 14,18; 2 Cor. 5, 9; 
Eph. 5, 10; Phil. 4, 18 (@vota dextn, sidgectos 1 We); Heb. 13, 21. 
Our body, constantly employed for good, not under the dominion of 
sin, presents a well-pleasing spectacle to the eye of God and is an 
offering of sweet-smelling (well-pleasing) savor in the New Testa- 
ment sense. Eph. 5,2; Phil. 4,18; Lev. 1, 9. 

While not imposing a false neglecting of the body, Phil. 2, 23, 
the apostle does exhort us to do what his career so abundantly ex- 
hibits, viz., to keep under and bring into subjection (Moffatt: “maul 
and master”) our bodies, 1 Cor. 9,27; and even our eating and drink- 
ing is to be done to the glory of God, 1 Cor. 10, 31. 

This sacrificing of our bodies the apostle calls, by way of apposi- 
tion, our reasonable service, doy:xyy Aargsiav (Aoyixds here and 1 Pet. 
2,2 only; at the latter place the antithesis [material milk] easily 
yields the correct meaning: spiritual [German, geistig], involving 
the soul, especially its preeminent faculty, the reason; hence rational; 
Vulgate, rationabile). What Paul means to say is this: For such 
people as you, professing the faith I have described (chaps. 3—11), 
this service of offering your bodies to God instead of to sin logically 
and rationally follows; the ethics governing the body correspond to 
the doctrine of salvation received by your mind. (Aoyıx7j» links itself 
with “therefore” at the opening of the sentence and looks forward to 
vovs in the next verse.) Note well that when Peter, 1. Ep. 2,5, speaks 
of offering up “spiritual” sacrifices, zvevpatixas Bvotias, he includes the 
oblation of our bodies; for this offering, or presentation, of our body 
to God is a spiritual act, even though it involves that material thing, 
the body. 

Such is the continuous, consistent appeal of the compassions of 
God in Christ Jesus to us regarding our body. 


2. 

Christian ethics impose a solemn duty upon our bodies. But 
what of the mind? (Noös, LXX for a, 235; German, Sinn; Latin, 
mens; Spanish, mente; French, Esprit, etc.) “Who hath known the 
mind [nM, Is. 40,13] of the Lord?” asks Paul, Rom. 11,34; 1 Cor. 
2,16; and asserts: “We have the mind of Christ.” Surely this subject 
is important for our sanctification. And the compassions of God 
make us willing in advance to perform with our minds what God 
asks of us. 

As God has given us our body, fearfully and wonderfully knit 
together, so He has also given us our mind, that nobler, higher part 
of our being, that marvelous faculty, so intricate that it has to this 
day baffled complete analysis, the ability whereby we perceive, recog- 
nize, understand, reason, judge, choose, determine, design, visualize 
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(for instance, heaven, creation, the uttermost parts of the earth, the 
nether world, hell, eternity, etc., Ps. 139). We, the believers in the 
righteousness revealed in the Gospel, are exhorted by the apostle not 
to do a certain thing and, on the other hand, positively told to do 
another, in regard to this mind. 

“Be not conformed” (do not fashion yourselves [pass. reflex.], 
i. e., your mind, your character) “to this world,” lit., age, v. 2, this 
age being the pattern to be copied. To every person there was and 
is now presented one of two models for the mind to fashion after, for 
character-building. Paul first mentions the world, this evil age, Gal. 
1,4; Eph.2,2, Satan, the god of this world, 2 Cor.4,4; Eph. 2, 2, 
being the spirit that works in the children of disobedience (Luke 
16,8), who present this model, pattern. We must not fashion our- 
selves, our minds, our characters (and self-evidently not our bodies) 
after it. The idea of the body has given way to that of the mind, 
whose instrument the body is, since the phrase “reasonable,” rational, 
logical, spiritual “service” was introduced. Peter, using the same 
verb, exhorts: “Gird up the loins of your mind, be sober, .. . not 
fashioning yourselves according to the former lusts in your igno- 
rance.” 1 Pet.1,13.14. (How remarkably Pauline and Petrine the- 
ology [ethics] blend and harmonize!) Cf. Eph. 2, 1—6. 

The other pattern presented is Christ. While the pattern of this 
evil age demands no more than a superficial conformity to its ways, — 
it ultimately cannot and does not concern itself about the inner life, 
the mind, — the Christ-life demands a radical, a complete, a funda- 
mental inner change, uerauoopoüode, wooyn, versus oyjua, change, 
transformation, of our spiritual selves, of our minds, a metamor- 
phosis. From what? From its weakened, trammeled, confused, 
darkened, dead condition due to sin and Satan. Transformation to 
what? To a mind that discerns and loves the image as presented in 
Christ, being gradually metamorphosed into His image. Read and 
expound Paul’s own exemplification of this. Phil. 3,8—16. This is 
a continuous process, just as the living sacrifice of our bodies is con- 
tinuous, all true believers with open, unveiled face beholding as in 
a glass (mirror) the glory of the Lord, are changed (usrauoppovusda), 
transformed into the same image from glory to glory, even as from 
(by) the Spirit of the Lord. 2 Cor. 3,18. This transformation of our 
minds into the likeness of Christ’s mind is gradually (and perhaps 
slowly) being worked out within us during our earthly life by our 
knowledge of Him in the Gospel. Who gave us this knowledge, this 
light? God, who commanded the light to shine out of darkness, ete. 
2 Cor. 4, 6.7. Christ renewed this once fleshly mind, Col. 2,18; Rom. 
7,23; 2 Cor. 5,17; Eph. 4, 21—24, and also the Holy Spirit, Titus 3, 5; 
Eph. 3,16—19. This is 7 dvaxaivwoie 10d vods, effected by the Holy 
Spirit, Titus 3, 5, a renewal, renovation, complete change, of the mind 


Outlines on the Standard Epistle-Lessons. 19 


for the better. Ool.2,10—15. This is the new man, who is renewed, 
avaxavovuevoy, in knowledge after the image of Him that created 
him. And though our outward man perish, — our mortal, vile body, 
1 Cor. 15; Phil. 3,21,—-yet the inward man is renewed day by day. 
2 Cor. 4, 16. 

As here, so the same apostle pleads Eph. 4,23: “Be renewed, 
ävavsododaı, in the spirit of your mind.” (This verb found only here.) 
It is God, the God of all mercies and compassions, who calls, pleads 
with us, thus to sanctify and consecrate our minds. Do not disobey, 
ignore, resist His Holy Spirit. 

The enablement (ableness, ability) resulting from this renewal 
of the mind: “that ye may prove” (discern exactly, recognize, under- 
stand clearly; so doxiudlew here, as also 1 John 4,1; Eph. 5, 10 [17], 
in spite of many objectors) what the will of God is. Certainly a 
wonderful enablement to know the good and acceptable and perfect 
will of God! (Note.— Three adjectives, as before, with “sacrifice.”) 
Do you know the will of God? See 1 Tim. 2,1—6. Is that threefold 
“all” in your Christianity? John 7, 17. 

Conclusion. — Bought with a price, glorify God in your body and 
in your spirit, which are God’s. 1 Cor. 6,20; 7,23. To Him be glory 
forever! Rom. 11, 36; 16, 27. 

Los Angeles, Cal. een END O. W. Wismar. 


Second Sunday after Epiphany. 
Rom. 12, 6—16a (8d). 


The abounding grace and mercy of God, revealed in the first part 
of this epistle and appropriated by the Christian, is bound to kindle 
a spark of mercy in the heart of the pardoned and justified sinner. 
Luke 6, 36. “I beseech you therefore, brethren, by the mercies of God, 
that ye,” ete. V.1. 


SHOW MERCY WITH CHEERFULNESS. 
1. To whom? 2. How? 


12 

a. Mercy is compassionate with all manner of distress. “Hiséw 
“to have mercy on, to succor one afflicted or seeking aid, to feel sym- 
pathy with the misery of another, especially such sympathy as mani- 
fests itself in act.” (Thayer.) “A merciful man is disposed to withhold 
or mitigate the suffering even of the guilty.” (Standard Dictionary.) 

We are to show mercy to those who are in physical, temporal, 
distress, to the poor and unfortunate Lazarus at our door; to those 
who are stricken by tornadoes, famines, floods, fire; to orphans and 
widows; by building and maintaining orphanages, hospices, hospitals, 
and the like. The misereres and Kyrie eleisons arise everywhere in 
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this valley of tears. Jer. 6,6.7; 9,3. God is “plenteous in mercy.” 
Ps. 103, 8; Ex. 34,6; Jonah 4,2; Eph. 2,27. Jesus had compassion on 
those who suffered. Matt. 9,27; 15,22; 17,15; 20, 30.31; Mark 5, 19. 
Hymn 72, 1. So we are to go and pattern after this divine mercy. 
Luke 6, 36. 

The spiritual need of our fellow-men calls for our compassion 
and loving sympathy. Calvary is the exemplification of the greatest 
mercy manifested to a condemned race. We, who ourselves are con- 
strained to pray: “God be merciful to me, a sinner,” are all bene- 
ficiaries of that divine mercy. 1 Cor.7, 25; 2 Cor. 4,1; 1 Tim. 1, 13. 16; 
1 Pet. 2,10; Rom. 11, 30. Hymns 76 and 77. Nevertheless, some 
Christians, who mistake censoriousness and severity for orthodoxy, 
are at times prone to be cold, hard, and cruel when dealing with the 
spiritually weak and erring. Let us bear in mind that those described 
as “having gifts . .. whether prophecy ... or ministry ... he that 
teacheth ... he that exhorteth” are addressed in the text. Christ, 
whose Redeemer heart radiated love, dealt very tenderly with erring 
Peter. Luke 22,61; John 21,15—17. The hard “orthodox” Pharisees 
murmured: “This man receiveth sinners.” Jesus ate with them. 
Luke 15; 7,36—50. These merciless religionists dragged the adul- 
terous woman into the public gaze and would have stoned her; Jesus 
had compassion on her. John 8,3—11. The lame and blind are to be 
compelled to come in. When they have come, they are not trained 
athletes, bubbling with health, but often the lame still limp and the 
blind — many, alas! — are still short-sighted. Our mission-work and 
ministry, teaching and exhorting, must be prompted by, and per- 
meated with, loving mercy. Rom. 15,1; Gal. 6,1; 2 Tim. 4, 2. 

b. Certainly our mercifulness towards the physical and spiritual 
need should be directed to all those of our fellow-men who are in any 
distress, both to believers and unbelievers, v.15; to believers, vv. 10.13; 
to unbelievers, v.14; Gal. 6, 10. 


2. 

a. We must show mercy with the right frame of mind, with the 
proper attitude of the heart, &» flagdtnu, “with cheerfulness,” “readi- 
ness of mind.” (Thayer.) 

It should be our heart’s delight at all times to stand ready with 
our benefactions. We are to give with “simplicity,” v. 8, with the 
single purpose of helping our needy neighbor, and without an eye on 
any ulterior purpose, such as glory or reward, “with brotherly love,” 
y. 10, and love “without dissimulation,” v. 9. 

b. To evidence such a cheerfulness in dispensing our mercies, we 
must always bear in mind “the grace that is given us.” V.6. This 
fire of God’s grace in Christ, our Savior, will melt our cold hearts 
into ever greater cheerfulness in showing mercy. Matt. 18,33; 5,7. 


Cleveland Heights, O. H. W. Barrtets. 
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Septuagesima Sunday. 
1 Cor. 9, 24—10, 5. 


Every sinful mortal should be assured of the crown of everlasting 
glory because God’s promises are sure. God has, to be sure, made it 
easy for every sinner to obtain this crown because it is by grace and 
need but be accepted in simple faith, by trusting in His Word. God 
could not have made it easier. A crown incorruptible offered to you 
by grace, what a prize! On the other hand, because of the enemies 
of our souls and because of our own sinful nature it requires a con- 
stant struggle up to the last breath to win the crown of glory. I shall 
urge you on in this holy strife by saying: — 


CHRISTIANS, STRIVE FOR THE INCORRUPTIBLE 
CROWN OF GLORY, 


1. By fighting the good fight faithfully; 
2. By guarding against security. 


1. 

Following Jesus’ method in His sermons, by referring to things 
well known for the purpose of presenting and illustrating His doc- 
trines, Paul recalls (v. 24: “Know ye not?”) the Isthmian games, so 
well known to the Corinthians, to impress them with the stern truth 
that a constant fight is necessary to win the prize. “Run in arace... 
the prize.” He also uses boxing to illustrate his case. Cp. 26b. With- 
out a fight no crown. 

This is a serious fight. It is the running of a trained athlete, 
spiritually trained. “In a race,” en stadio. The stadium is the god- 
less world with its hurdles and dangerous hazards. It is a striving 
for the mastery. V.25. In a spiritual sense every muscle is under 
highest tension to put every ounce of effort in the contest. Hence, 
“not as uncertainly.” V.26. Nor is it to be like shadow-boxing. 
V.26b. V.25; every athlete of old was “temperate in all things.” 
The necessary training previous to the event was severe. 

The participants in these ancient games were to exemplify what 
the Corinthians should do in a spiritual sense. V. 24: “So run that 
ye may obtain.” By reminding them of his own example, vv. 26. 27, 
Paul would convince them that he has not failed to learn that lesson. 
And he is very determined and earnest in his fight. “I keep under... 
into subjection.” “My body,” 7. e., my sinful nature, the body of sin, 
the flesh with its affections and lusts. Paul does not think of such 
austerities as the flagellants and monks later underwent. “I keep 
under,” i.¢., I buffet; lit., strike under the eye; give one a black 
eye. Vincent, Word Studies: “The blow of the trained boxer was the 
more formidable from the use of the cestus, consisting of ox-hide 
bands, covered with knots and nails and loaded with lead and iron. ... 
They were sometimes called gyiotoroi, limb breakers.” V.27: “Bring 
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it into subjection”; R.V.: “Bring it into bondage.” Make one’s body 
one’s slave. A few Sundays ago Paul said we should sacrifice our 
bodies. Rom. 12,1. Striving for the crown requires a faithful fight. 
Why is he in such dead earnest? To obtain the incorruptible 
crown, v.25, stephanon, chaplet, a garland, or wreath. Is the prize 
worth the fight? (Cp. Hom. Mag., VII [1909], p.19.) Again, if Paul 
should thus fail to be serious in this fight, he would be a castaway, 
rejected, unworthy of the prize, as one who urges another on while he 
himself is guilty of lethargy. (The pastor should not fail to use the 
forceful language of Paul in arousing his members to action.) 


2. 

V. 1, chap. 10, stands in direct connection with the foregoing 
verse. Paul had referred to the possibility of becoming a castaway, 
and in the following he offers an example of many who did become 
such, v. 5, although they were highly favored of God. They failed to 
guard against satiety and security. Thus he would endeavor to move 
the Corinthians to strive for the incorruptible crown of glory. 

Paul, in our text, enumerates but a few, but still the most pro- 
nounced manifestations of God’s glory, majesty, and grace which the 
children of Israel experienced on the journey from Egypt to the 
Promised Land. In so doing, he follows the example of Moses, who 
in Deuteronomy dwells upon them at great length. (The pastor should 
enumerate and properly evaluate these mercies of God. Op. Luther’s 
Kirchenpostille and Mezger’s exposition, especially of v. 2, Hom. Maa., 
25, 41.) 

“All” were made beneficiaries of these unmerited favors of God. 
Five times the apostle states with emphasis that “all” received them. 
But with many of them, v. 5, God was not well pleased. Cp. the census 
Num. 1, 46 (603, 550), taken at the beginning of the journey with that 
recorded Num. 26, 51 (601, 730), taken thirty-eight years later. Why 
this decimation of their ranks? Security. Read Moses’ witness 
against them in Deuteronomy. 

The Corinthians needed this admonition. They were treading on 
dangerous ground, as, e.g., chap.8 shows. They were flirting with 
danger. Not that man is safest who walks along the extreme edge of 
a precipice, but he who keeps at a safe distance. Christians, in these 
days of many spiritual perils, have every reason to keep on the alert, 
to guard against that dangerous attitude which belittles the perils be- 
setting them. B. 


Sexagesima Sunday. 
2 Cor. 11, 19—12, 9. 
The text for this Sunday is the longest of the standard epistle- 


lessons. It is also one of the most powerful and appealing, one of 
the most instructive and persuasive ones. Not at first sight. The 
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casual reader may even condemn it as being too self-laudatory and 
find in it vainglory and selfishness. But such a one does not under- 
stand it. The epistle is a confession, not one like those of St. Augus- 
tine, but a confession which the Holy Ghost prompted Paul to write. 
Paul is extoling not himself, but the grace of God. The conditions 
at Corinth (describe them briefly) made it imperative for him to 
establish himself as a true messenger and servant of the Lord. Hence 
also this confession was written for our learning. Let us, then, with 
reverent hearts approach the Word of God and consider: — 


ST. PAUL’S CONFESSION A MOST VALUABLE LESSON 
FOR US 


1. In our work; 2. In our blessed experiences as children of God; 
3. In our trials and afflictions. 


33 


St. Paul’s confession is a most valuable lesson for us in our work 
for Christ. It teaches us that we should work for the Lord Jesus 
Christ with all our might. True, the ungrateful Corinthians did not 
appreciate the apostle’s loving, saving work for Christ. They listened 
to false teachers, who came to them with worldly wisdom and with 
much pomp, and allowed themselves to be reduced by them to the 
most wretched spiritual slavery. Vv. 19. 20. They allowed false 
teachers, who boasted of their preeminence, to usurp dominion over 
them, devour their property, defraud them, and treat them with in- 
solence and abuse. If they bore this intolerable disgrace, why would 
they not receive Paul, the true apostle? As to the points of pre- 
eminence on which they prided themselves, Paul could truthfully 
mention even more than they. V.20. 

He possessed the qualifications of a true apostle. Vv.22.23a. He 
was a descendant of Abraham, a member of the Israelitish Church, 
a participant of the promises of God. V.22. He was a minister of 
Christ. V.23a; ep. 2 Cor. 1, 1.— Again, his work proved him a true 
minister of Christ. Vv. 23b—33. Oh, how much did Paul do for 
Christ! He suffered for Christ’s sake as no one else has suffered 
after him. He labored more abundantly than they all. 1 Cor. 15, 10. 
(Describe in detail the suffering and toil pictured in vv. 23b—33, 
according to Dr. Kretzmann’s Popular Commentary or Matthew 
Henry’s.) 

Paul is an example to us how we should work for Christ. We 
should not be idle, selfish, ungrateful, but labor for the Lord zealously 
and cheerfully. Gal. 6,9; 2 Thess. 3,13; 1 Cor. 15,58. Let us learn 
the lesson which God teaches us through Paul, His servant. 
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St. Paul’s confession is a most valuable lesson to us also in our 
blessed experiences as children of God. To Paul, God vouchsafed 
most blessed experiences. He records one in chap. 12,1—5. To him 
God gave visions and revelations. Acts 18,9f.; 1 Cor. 11,28. The 
Lord revealed Himself to Paul as the true God and directly revealed 
the doctrines of salvation to him. The grandest of these experiences 
is the vision mentioned in our text. Paul was once caught up into 
heaven and made to see the heavenly glory like Isaiah. Is.6. (De- 
scribe this experience according to Dr. Kretzmann’s Popular Com- 
mentary or Matthew Henry’s.) 

By the grace of God we, too, have many blessed experiences in 
our work and confession of Christ, though we have not been priv- 
ileged to see visions and to receive revelations; nor are we caught 
up into heaven during our lives. Yet we, too, quite often have 
a foretaste of heaven in the blessed assurances which come to us by 
the Lord’s blessings. Often our work is highly successful; the con- 
gregation to which we belong, grows; our mission-work is blessed; 
our children grow up in the fear of God; we are signally blessed and 
helped, ete. Often, too, the Holy Ghost makes the Gospel comfort 
strikingly effective in our hearts. What shall we do when such blessed 
experiences are granted to us by our loving Father in heaven? First, 
we should thank God for them and, induced by them, work the more 
for the Lord. Chap. 11,31a. Secondly, we should not exalt ourselves, 
but rather humble ourselves before God as being unworthy of His 
manifestations of grace. Chap. 12,5.6. Thirdly, we should not hope 
to be saved because of them, but put our trust in the Gospel. Chap. 12, 
6. 7a. We must not rely upon our feelings, but trust in the Word. 
Lastly, we should learn in silence to rejoice in the manifestations of 
God’s love; for Paul did not speak of these experiences until fourteen 
years afterwards. Chap. 12,2. Let us learn the lesson from Paul. 


3 

Paul’s confession is a most valuable lesson for us also in our 
trials and afflictions. St. Paul, whom God had so highly exalted, was 
made to suffer deeply and continuously. Cp. chap. 11, 23—33. But 
his trials and afflictions were greatly increased by a personal suffering. 
Chap. 12,7. What this suffering was we do not know; but it was 
bodily and spiritual. To Paul it was so terrible an affliction that he 
implored God to relieve him of it, 11,8; and he did this three times 
or at three different occasions, when the affliction seemed unbearable. 
But when God would not remove it, Paul willingly bore this affliction, 
trusting in divine grace and glorying in his infirmities while clinging 
to God’s power. Chap. 12, 9. 

This is a very important lesson for us. We, too, have trials and 
afflictions just because we are children of God. Matt. 16,24; 2 Cor. 
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4,8; Acts 14,22. We, too, have our special cross to bear. Cp. David, 
Jacob, Paul. What shall we do when such trials and afflictions come? 
First, let us not murmur, but ask God to remove them. Chap. 12, 8. 
Again, if God wants us to bear them because He knows it is for our 
spiritual welfare, let us patiently bear our cross, trusting in His 
mercy. Rev. 2,9; 7,14; 2Cor.4,17. Lastly, we should glory in the 
trials which the Lord imposes upon us and believe that they, too, are 
manifestations of His love. Chap. 12,9. Oh, how blessed we are if 
we learn the lesson which God teaches us through Paul, the lesson of 
faithful work, of humility when God blesses us, and of patient en- 
durance when He afflicts us! 


St. Louis, Mo. JoHN THEODORE MUELLER. 
— 


Dispofition über Apoft. 20, 28. 


(Einführung eines Paftors.) 


Paulus befand fi) damals, im Frühjahr 58, auf der lebten feiner 
drei Miffionsreifen. Auf dem Heimtwege nach Serujalem fam er mit 
feiner Begleitung nach der Hafenjtadt Miletus und gedachte hier feiner 
lieben Gemeinde in dem unweit gelegenen Ephefu3. 

Cphejus war die Hauptitadt Kleinafiens und berühmt nicht nur 
dur Handel, Kunft und Wiffenfdaft, fondern vornehmlih durd den 
dortigen Dianatempel. Schon früher hatten in diefer Stadt befannte 
Ehriften, wie Aquila und Priscilla jowie Apollo, den Samen de3 Wortes 
Gottes ausgeitreut. Dann hatte Paulus durch felbftlofe Miffionsarbeit 
den Grund zu einer Ehriftengemeinde gelegt und fie fait drei Sahre lang 
bedient. Stadt und Umgegend wurden auf fie aufmerffam. Die heid- 
nijden Goldjeämiede fpiirten eine Abnahme ihres Verdienjtes, weil nun 
nicht mehr fo viele Statuen der Göttin Diana verlangt und gefauft 
wurden, und entfacjten ein mütendes VolfSsgetiimmel gegen die Ehriften, 
dem der Kanzler nur mit Mühe und Mapigung wehrte. 

Nah Abnahme der Empörung mifjionierte Paulus in andern 
Gegenden. Bon Miletus aus befchied er die Älteften der ephejinifchen 
Gemeinde zu fich und, getrieben von dem Heiligen Geift, gab ihnen treff- 
lide Anmweifung zur ferneren Weide der Herde Gottes in Ephefus. Text. 

Diefe Worte zeigen ung des HErrn Willen, wie überhaupt bis an 
den Büngften Tag die Herde Gottes zu meiden ift. Sie eignen fich daher 
portrefflid zu einer Vetradjtung in gegentwartiger Stunde. 


Das Weiden der Herde Gottes, 
wie e3 gejchieht 


1. an der Grijtliden Ortsgemeinde, 
2. durd den berufenen Ort3paitor. 


26 Dispofition über Apoft. 20, 28. 


1 


a. Die Hriftliche Ortsgemeinde ift a. nicht menjchlichen Urjprungs; 
fo möchte e8 zwar feheinen, und viele find auch der Anficht; b. jondern 
göttlichen Urfprungs. Das erhellt aus der biblijden Gefdidte. Wie 
entitand die allererfte Gemeinde nach dem Sündenfall? Allein durch 
Gottes Predigt und die Verheipung vom Weibesfamen. Wie entitand 
irgendeine Gemeinde zur Beit der Apojtel? Durch die Predigt des 
Wortes vom Kreuz. Wie ift eure Gemeinde entitanden? Durd) die 
Verfiindigung des Evangeliums an diefer Stätte. Gott Hat's getan. 
Dasfelbe lehrt der Text: „die Gemeinde Gottes”. ,,Gemeinde“ im 
allgemeinen ijt die eine, unfichtbare Kirche des dritten Artikels; jede 
wahre Ortsgemeinde, wie die zu Philippi oder Kolofjä oder die eurige, 
ift ein Stüd diefer Gefamtfirche. Gemeinde „Gottes“, weil fie Gott 
zum Urheber und Gründer hat. 

b. Wer gehört daher zur riftlicden Ortsgemeinde? a. Nicht jeder, 
der irgendivo einen fogenannten Gottesdienjt befuht. Manche „Ges 
meinden” gehören überhaupt nicht zur chriftliden Kirche, meil fie alle 
Grundlehren des Wortes Gottes offiziell veriverfen: Unitarier, Mor= 
monen, Christian Scientists. Andere Kirchengemeinfchhaften erjchiveren 
die Glaubenstreue und das Seligwerden durch ihre entjeßlichen Ab- 
tweidhungen bon Gottes Wort, 3. B. Roms Verfluchung der biblifden 
Rechtfertigungslehre. Dod) find da noch Kinder Gottes. Sogar in der 
treulutherijden Kirche ijt nicht jeder bor Gott ein Glied der Gemeinde. 
b. Sondern nur wer da glaubt, dak er bon Natur Gottes Born und 
Strafe in Zeit und Emigfeit verdient hat, daß aber Gott ihn ,,durdh 
fein eigen Blut erworben hat“. Wahr ift’3, erlojt ijt jeder Sünder, 
30h. 19,30; 1 305.2,2; aber Glied der wahren Kirche ijt nur der, 
welcher die bon Herzen glaubt. 

e. Die Hhrifilicde Ortsgemeinde ijt zu „meiden“. a. Warum? Weil 
die geijtliche Herde zu ihrer Wohlfahrt der Nahrung bedarf. db. Wie? 
Nicht durch Darreihen menfdlicer Weisheit, Unterhaltung, Wiffen- 
Ichaft, Bolitif, fondern durch treues Verivalten des hörbaren und fidt- 
‚baren Gotteswortes. Darum verfäumt feinen Gottesdienit ohne Not; 
haltet auf Hausgottesdienft und brüderlie Ermahnung; pflegt die 
SHriltliche Tagesfdule; feid eifrig in guten Werfen, den Früchten des 
Glaubens! 

2. 

a. Gott fest die Pajtoren in die Ortsgemeinden. a. Das fagt die 
Schrift. Text: „unter welche euch der Heilige Geift gefebet hat zu 
Biihöfen“; Luk. 12,42; Eph.4,11.12. db. Wie Gott das tut. Nicht 
fo, daß die Prediger, felbjt gelaufen, fic) anbieten, fondern durch die 
Gemeinde, die einen fähigen, zuvor geprüften Mann beruft. 

Das ijt überaus wichtig aa. für die Gemeinde. Sie wird dann 
1 Lim. 3,1 beffer bedenfen und demgemäß Fleiß tun in der Pflege und 
Bef hicdung unferer Colleges und Seminare; wird Vuk. 10, 16 nicht berz 
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geffen und nach Yoel 2, 23 e3 nicht fehlen Yaffen an der Liebe und Hilfe- 
leiftung gegen ihren Pajftor, an der Verforgung feiner Familie und an 
der fraftigen Mitarbeit; bb. für den Seelforger, der dann feiner gitt- 
lien Sendung gewiß ift, 2 Kor. 5,18; 1 Ror. 4,1; mit Freudigfeit das 
Wort jagt, Hefef. 3,17; Apojt.18,9; und bei Widermwärtigfeiten un- 
berzagt bleibt, Ser. 15, 19. 

b. Was gehört zu einer gefegneten Amtsführung? a. „So habt 
nun acht auf euch jelbit“, das Bofe meidend, 2 Kor. 6,3.4; das Gute 
bollbringend, Tit.2,7.8. db. Habt acht „auf die ganze Herde“, damit 
fie Gottes reines Wort habe, 2 Tim. 2,15; 4,2, und behalte in Kirche, 
Gemeindeverfammlung, Schule und Haus und jedes Glied fich im tag- 
Tihen Wandel als ein Salz der Erde eriveife. 


Lapt euch daher ermuntern: du, lieber Amtsbruder, zu 1 Betr. 5, 
2—4; du, teure Gemeinde, gu Hebr. 13,17. Und betet jest für und 
mit eurem Baftor: Lied 324, 5. PB. Eiditädt. 
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Concordia Publishing House, St. Louis, Mo., offers: — 


Amerikaniicher Kalender für deutjche Lutheraner auf das Jahr 1929. Preis: 
15 &t3. 

Lutheran Annual, 1929. Price, 15 cts. Concordia Publishing House, 
St. Louis, Mo. 


über den Wert diefer beiden Kalender brauchen wir uns nicht zu verbreiten, 
da die große Anzahl der Lefer bisheriger Kalender genugjam bemeift, wie jehr fie 
gefhägt find. 


The Christian. One Hundred and Thirty Likenesses between Christ and 
the Christian. Pointed out by William Dallmann. Third edition, 
enlarged. Price, $1.25. 

A book of 221 pages, 4X5%, in a green water-silk cloth cover, neatly 
stamped in gold, offered to the public as a suitable gift edition. Christian 
friends receiving this gift will be enriched by the perusal of its lines, and 
even the man who does not yet know Christ must feel compelled to admit 
the Christian’s high estate as it is delineated by the author. 


Gerhandlungen der siveiunddretfigiten Yahresverfammlung des Sitd-Wis- 
confin-Diftrift3 der Ev.-Luth. Synode von Miffouri, Ohio und andern 
Staaten, verfammelt zu Janesville, Wis., vom 25. bis zum 29. Juni 1928. 
Preis: $1.15. 

Diefer Bericht von 184 Seiten enthält auf 88 Seiten ein einzigartig feffelndes 
Referat von Prof. Otto F. Hattftädt: „Gefhichte des Süd-Wisconfin-Diftrifts der 
Ev.:Luth. Synode von Miffouri, Ohio und andern Staaten.” C8 bietet für alle 
Zeiten danfenswerte Forfdhung auf dem Gebiet der Gejchichte diefes Diftrifts und 
wird andern willfommene Fingerzeige geben, wie bei der Herftellung einer jolhen 
Synodalgefdidte potangegangen werden Tann. Das englifche Referat von P. DO. 
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¥. Engelbrecht behandelt dag Thema: “The Activities of a Lutheran Pastor.” 
G8 ift dem Referenten möglich getwefen, nur auf das Folgende einzugehen: “The 
First Activity of a Lutheran Preacher — Publie Preaching.” 


Proceedings of the Fifty-Fourth Convention of the Eastern District 
of the Synod of Missouri, Ohio, and Other States, in Convention 
Assembled at Buffalo, N.Y., June 20 to 25, 1928. Price, 40 cts. 

“The Proper Use of the Doctrine of the Church” is the topic of the 
essay by Pastor Geo. Luecke. He treated the remaining two points of his 
essay: “Point Three: Contribute towards the maintenance and extension 
of the Church according to ability; Point Four: And avoid all false 
churches.” 


Proceedings of the Fifteenth Convention of the Atlantic District 
of the Ev. Luth. Synod of Missouri, Ohio, and Other States, Held 
at Brooklyn, N.Y., June 25 to 29, 1928. Price, 40 cts. 

Prof. Wm. Arndt developed the theme of his essay, “The Sacrificial 
Death of Christ,” along the lines of the following five theses: “I. The death 
of Christ, one of the main themes of the Epistle to the Hebrews, is con- 
sidered a great historical fact, the actual occurrence of which is so well 
known that it need not be proved. II. The death of Christ is described as 
a sacrifice, Jesus being both Priest and sacrificial Victim. III. The death 
of Christ is pictured as a substitutionary death, Jesus suffering in our 
place and stead. IV. The death of Christ is spoken of as removing our sin 
and making it possible for us sinners to come into the very presence of God. 
V. The death of Christ is said to cleanse the conscience of believers, so that 
they feel sure of God’s forgiveness and will serve Him in a life that is 
pleasing to Him.” 


Primary and Junior Hymnal. Price, 30 cts. 

Our synodical printery is, no doubt, meeting a demand of its patrons 
by putting this hymnal on the market, and we are ready to admit that it 
has prepared a collection that will find approval. But each hymnal of this 
kind is a barrier between the growing child and the hymn-book, with which 
it should become acquainted for all the years of its further life, the hymn- 
book used by the congregation in divine services. Concentration upon the 
necessary and best things is most vital in this age of numerous distractions. 


Catalog of Concordia Publishing House, 1928-29. 

Among its numerous publications the catalog of our Publishing House 
is evidently not the least. We have always been proud of the workmanship 
of our printery, and we have often thought what we should now say that 
its catalog, as a product of the printer’s trade, deserves more than honor- 
able mention. It is a mighty storehouse of information, arranged attrac- 
tively and practically. Use it, friend, and you will find that your Publish- 
ing House is offering you the best on the market. 


The Prince of Peace. Christmas Airs from Handel’s Messiah. For chil- 
dren’s services. Containing solos and chorus parts. Arranged by 
H.Bergmann. Price, 20 ects. the copy; dozen, $1.92. 

Our Father Who Art in Heaven. Quartet. For mixed voices. By J.C. 
Wohlfeil. Price, 15 cts. the copy; dozen, $1.44. 

Both publications will, no doubt, meet with the acclaim of many. 
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Communion Liturgy. By Karl Haase. Price, 30 cts. Order from Karl 
Haase, Seward, Nebr., or from Concordia Publishing House, St. 
Louis, Mo. 


The Communion Liturgy, with German and English texts, is offered 
by Professor Haase in a most acceptable form. It is the liturgy which, in 
our opinion, is the one commonly used in our midst. We would encourage 
the author, in a second edition of the liturgy, to include the beautiful 
Sanctus found in Hoelter’s Choralbuch, p. 205 f. 


Aus dem Verlag von Johannes Herrmann, Bwidau, Sachfen: 


Das Warten der Geredhten wird Freude werden. Kurze Vetradtungen für die 
Udvents- und Weihnachtszeit. Dargeboten von Martin Willtomm. 
63 Seiten Oftad. Preis: M. 1.25. 

Leider ift eS uns unmöglich gewefen, diefe und die folgenden Drudjachen des 
Herrmannfden Verlags zeitiger zur Kenntnis unferer Lefer zu bringen. — Diefe 
Betrachtungen über Kernfprüche des göttlichen Wortes, die auf des Glaubens 
Grund, Kern und Stern aller Kinder Gottes im Alten wie im Neuen Bunde hin- 
teijen, find auf alle Tage der heiligen Advents- und Weihnachtszeit verteilt, vom 
erften Adventsfonntag bis zum zweiten Weihnadhtstag. Cine jede ift etwas mehr 
als eine Seite lang. Unfere Chriften werden diefe Ausführungen gerne Iefen und 
Segen davon haben. 


Luther und Mufil. Von Dr. Rarl Anton. Dritte, nad neueften For: 
ihungsergebnifjen verbefferte, erweiterte Auflage. 61 Seiten Oftav. Preis: 
M. 1.50. 

Unter den vier Kapiteln des Buches ftechen diefe beiden bejonder3 hervor: 
„Luther al Mufifer” und „Luther über Mufit und Mufiter“. Bm legkteren läßt 
der Verfaffer in ausführlihen Zitaten Luther felbft zu Worte fommen, und in 
dem vorigen tveift er nach, dak Luther nit bloß ein Mufitliebhaber und -fenner 
tar, jondern daß wir in ihm den Schöpfer der Tutherifhen Kirchenmufit, bejonz 
der3 des Chorals, haben. Luther war eben der Reformator der Kirche in jedem 
Sinne des Worts, darum auch der Kirchenmufit. Luthers Verdienfte auf diefem 
Gebiet werden in unferer amerifanifchelutherifchen Kirche vielfach nicht genugfam 
gewürdigt. 


Schiwanenbüdher. Bon Marg. Cenk 54x3%. Yedes Bändchen: Leinen- 
band, 90 Pf.; Tartoniert, 60 Pf. 

Diefe Heine Buchreihe enthält Erzählungen, die für das mittlere Jugendalter 
befonders geeignet find. Cine jede zählt 64 bis 112 Seiten. Folgendes find die 
Titel: Hans von Friedberg; Swanwit; Luk und Fridolin; Wolfgang und Edel: 
traut; Das Infelfind; Auf Seelönigs Thron. Marg. Lents Erzählungen wer- 
den, wie in der Vergangenheit, fo aud) in der Zukunft, weit und breit gelejen 
werden und für Herzens: und Gefhmadsbildung wertvoll fein. 


Concordia Annual, 1929. Concordia Magazine, 105—109 N. Dearborn 
St., Chicago, Ill. Price, 50 cts. Order from Concordia Publishing 
House, St. Louis, Mo. 

Instructive and practical in more than one sense. B. 
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Der Kleine Katechismus Luthers eine Herrliche Gabe der Reformation. 
Yon Prof. J. T. Müller Bu beziehen durch Rev. A. H. Lange, 
MeClusky, N. Dak., und Concordia Publishing House, St. Louis, Mo. 
Preis: 20 Cts. 


An einer andern Stelle haben wir bereits auf diefes Referat hingewiefen, 
das von dem verehrten Verfaffer in diefem Jahre vor der Diftriftsfynode von 
North Dakota und Montana vorgetragen worden ift. Unter den folgenden bier 
Gefihtspunften beweift der Referent, dak der Kleine Katechismus Luthers eine 
herrliche Gottesgabe an feine Kirche ift: „1. Seine wunderfame Gefdhichte. 2. Sein 
wundervolle Inhalt. 3. Seine wundervolle Verwendbarkeit. 4. Sein twunder= 
reicher Segen." Das Referat ift reich an Zitaten aus Luther und aus den Schrifs 
ten folcher, die als rechte Gottesfinder nach dem Mafftab des göttlichen Wortes den 
großen Wert diefes Büchleins erfannt haben. Will man Luthers Katechismus 
recht verftehen und recht treiben, dann muß man bor allen Dingen auf Luther 
felbft hören und darum fic) zum Studium feiner Schriften herbeilaffen. 2. 


The Future of Our Christian Day-School. By Rev. W. Nordsieck. 
Essay Delivered before the Fifty-fifth Convention of the Central Dis- 
trict of the Missouri Synod at Fort Wayne, Ind., June 24—29, 1928. 
Order from Rev. F. W. Docter, 539 E. Wheeling St., Lancaster, O. 
Price, 5 ets. the copy; postage extra. 


Pastor Nordsieck states correctly: “If all the essays [in the Missouri 
Synod] dealing with this subject [?.e., Christian training and education] 
were collected, they would make a fair-sized library.” And still we believe 
we should encourage our pastors and teachers to read his well-written 
essay, especially because of its clinching arguments. Although we have 
read others, we thoroughly enjoyed reading this. In elaborating on his 
fourth and last thesis, the author maintains that “parents do wrong when 
they send their children to the secular school although the congregation 
has provided a Christian school for them. Such a thing is not to be tol- 
erated.” The essay does not advocate at any place the disciplining of such 
parents and their final expulsion from the congregation, and so we surmise 
that the words in quotation marks are not intended to suggest this pro- 
cedure. 


Young Luther. The Intellectual and Religious Development of Martin 
Luther to 1518. By Robert Herndon Fife, professor in Columbia 
University. The Macmillan Co., New York. Price, $2.00. Order 
from Concordia Publishing House, St. Louis, Mo. 


The author states “a growing acquaintance” with Luther’s “early 
conflicts with Scholasticism showed that any study of Luther as educator, 
translator, fabulist, or poet must begin with an understanding of his theo- 
logical development.” Luther’s break with the scholastic traditions is, as 
Fife correctly states in opposition to many eminent historians, the turning- 
point in the great Reformer’s life and in the history of the world. The 
Schoolmen, in their ponderous volumes, had poisoned the fountainhead of 
truth, and so he could but give vent to his holy ire when, guided by Scrip- 
tures, he became aware of their pia fraus. In the following chapters, 
Dr. Fife presents by far the greater portion of his lectures delivered at 
Upsala University in April, 1927: “Tradition and Early Training; School 
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and University; The Entry into the Monastery; Theological Studies and 
Soul Struggles in the Cloister; Augustine and the First Theological Lec- 
tures; The Lectures on Psalms; The Lectures on Romans; The Final Break 
with Scholasticism.” The book bears the same main title borne by one of 
Dr. H. Boehmer’s books, but the treatment of the subject is far different 
in both, and we believe Dr. Fife’s monograph will be given much attention, 
although it is not exhaustive. We cannot agree with him in every claim; 
least of all do we subscribe to his final opinion in the last chapter of the 
book (p. 207): “At the beginning of the year which was to bring him out 
of his cell ... into the great arena of public combat, Luther has at last 
built up a system of justification which he henceforth maintains with ex- 
traordinary tenacity.” This great soldier of the Cross was still a papist 
then, as he asserts in more than one instance, and he did not only hold 
Roman doctrines concerning purgatory, indulgences, the Sacraments, the 
Mass, penances, monasticism, and veneration of the saints, but even his 
definition of that weighty word grace in its relation to works is at times 
faulty. His teaching regarding justification was something different when, 
by God’s grace, he later came to a clearer understanding of the popish doc- 
trine and the doctrine of Scripture. The miracle is that God began the 
work of the Reformation when Luther was still a faithful adherent of 
Rome. Hence the Reformation is God’s work alone, and so we must feel 
shocked when we are compelled to read (p. 226) that Luther “moved under 
the impulse of a powerful fatalism.” B. 


One Hundred Best Sermons for Special Days and Occasions. With 
Accompanying Cyclopedia of Choice Illustrations. Compiled and 
edited by Rev. G. B. F. Haliock, D.D. Doubleday, Doran & Co., Inc., 
Garden City, N. Y. Price, $1.00. 

Considering its bulk, this is one of the cheapest books that has come 
to our desk in a long time. It is to be remembered, however, that the paper 
and workmanship are also cheap. It does not actually contain one hundred 
sermons, for some of the talks are mere outlines, and others are addresses. 
Added to these there are a great number of illustrations and stories. The 
sermons themselves are full of illustrations. One preacher actually packs 
three stories into his introduction. However, the book is well indexed. It 
is indexed, first, according to the church-year. Scanning this index, we find 
that there are addresses and sermons for the usual holidays, and besides 
these there are some for special lodge services, one for fraternal life in- 
surance, one for fraternities in general, one for the Odd-Fellows, and one 
for the Royal Arcanum. Then there are addresses for Watch-night, Labor 
Day, Mother’s Day, Young People, Children, and Commencement. Then 
there is an index of subjects. This is followed by an index of texts and 
finally an index of authors. There are sixteen addresses on a number of 
subjects without any Biblical texts. It was impossible for us to read every 
word of this bulky and closely printed volume; but browsing about in it, 
we find all manner of errors, puerilities, and blasphemies. Dr. Herrick 
speaks of the warfare of the flesh and the spirit in the Lord Jesus. He 
declares that Adam, before he sinned, had no character. Throughout the 
entire volume we note that vicious manner of dealing with a text: tearing 
a few words from their context and making them mean anything the 
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preacher wants them to mean. In that way the people gradually get the 
impression that the Bible is a waxen nose, which every man may press 
and squeeze to suit his own faney. Another shameful practise which we 
find in these pages, and which is a consequence of the first, is the applica- 
tion of the words of Scripture to all manner of cases to which they are not 
to be applied. For instance, for Arbor Day the text is chosen: “Who His 
own self bare our sins in His body on the tree,” and then Dr. Merriam 
preaches on the folly of chopping down the trees on a farm and about the 
Chinese art of dwarfing various kinds of evergreen-trees and narrates his 
impression when looking upon a spreading chestnut-tree, and finally he 
throws in a few words about the atoning death of Christ, which is held up 
as an example of an unselfish life. For Trinity Sunday a sermon of 
Dr. Power’s is offered, who preaches on the trinity in man: his body, mind, 
and soul; the trinity in Christ’s work: Prophet, Priest, and King; the 
trinity in Christ’s life: 1. that He died for sin, 2. that He was buried, 
3. that He arose from the dead. 

But why say more? Altogether, this is a volume fit to spoil thoroughly 
a young preacher who follows its leading. At the same time we do not 
deny that there are some good illustrations to be found here or there. It 
contains some few pointed sayings on important subjects, it suggests new 
angles from which to contemplate old truths; but it takes a man thor- 
oughly grounded and at home in dogmatics, homiletics, and sound exegesis 
to find these needles in a haystack and to make the proper use of them. 
For most preachers it is just as dangerous to handle a volume of this kind 
as it would be to tell a boy to go into a drug store and help himself to any- 
thing he may find in the bottles on the shelves. 

Who says that these are the best sermons? G. B. F. Hallock, the editor 
of The Expositor, is the little pope who has put his imprimatur and nihil 
obstat on this confusion worse confounded. Let the young preacher be- 
ware! It is true, here are some things that will tickle the palate of hearers. 
But remember, you can please children by feeding them more sweets than 
wholesome food; however, in that way you are preparing early graves or 
sick frames, unfit for the struggle of life. 

If a minister craves to be an entertainer, he is making a great mistake 
by remaining in the pulpit. He may enjoy much greater success and larger 
remuneration by being out and out what he wants to be. The minister 
who knows what he wants and wants to be a true minister of Jesus Christ, 
saving both himself and them that hear him, should pass up volumes of 
this kind and should learn his art at the feet of men who are blessed of God 
as loyal ambassadors of Jesus Christ, whose sermons both in matter and 
in form are in truth the best sermons which we have. Let us admit, as it 
must be admitted, that we shall not find all virtues in any one preacher. 
Jesus alone was given the Holy Spirit without measure; but to all other 
loyal preachers of Christ there were given gifts of the Spirit to profit withal. 
What the young preacher is to do is to cultivate his taste and judgment 
by the reading and study, yes, and the imitation, of the best models of tex- 
tual, expository, and topical sermons, and then he is to strive diligently to 
prepare and deliver sermons in which these excellencies reappear. S. 
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MISSION SECTION. 


Mysore State, India. 


Mysore State, in India, is of special importance to us since we 
have several mission-stations in it, two in the Kolar Gold Fields and 
one in the populous city of Bangalore. 

Already Alexander the Great penetrated to a section that now 
belongs to Mysore State, in 327 B.C. The Egyptian geographer 
Ptolemy, who flourished at about A.D. 139, makes mention of that 
country. In the fourteenth century the state had far-famed Moham- 
medan rulers. The present State of Mysore was founded about 300 
years ago. In 1831 the British government, temporarily, took over 
its administration. Since 1867 the state again has a native Indian 
king, called the Maharajah; but he rules under British sovereignty. 
The British government is represented by a Resident. The annual 
tribute paid by the State of Mysore to the British crown amounts to 
£234,000. The tribute insures the state against foreign assault. 

Mysore State has an area of 29,475 square miles, which means 
that it is larger than our own State of West Virginia, about as large 
as South Carolina, or half as large as Michigan. The total popula- 
tion of the state is about 6 millions. The general elevation above 
sea-level is from 2,000 to 3,000 feet, which makes the state very 
healthful. It has several noteworthy rivers, which supply the water 
for an extensive system of irrigation. 

In certain sections of the state, cotton, sugar-cane, coffee, rice, 
cocoanuts, ragee, a cereal grass cultivated for food, some dry crops 
and almost all American vegetables are grown. Grazing is carried on 
in the central part. Silks, carpets, gold ornaments, and sandal-wood 
carvings are largely manufactured. 

The state has three seasons, the rainy, the cool, and the hot, the 
lowest temperature being 51 degrees and the highest 91 degrees, which 
is very rarely exceeded. 

Mysore State is the gold country of India, producing about 
95 per cent. of the whole output. Minerals, such as iron and asbestos, 
are also found. f 

The government is committed to His Highness the Maharajah, 
a Chief Justice, and several judges. There is also a kind of national 
assembly, which, however, has no actual legislative power. 

Much has been done in Mysore State for education; but, of 
course, there are still many illiterates, which is true of all sections 
of India. Even we in the United States cannot boast that we have 
no people who cannot read or write. 

The Hindu castes predominate, just as they do in all Southern 
India. 

Christian missions are conducted by twenty-two Protestant or- 
ganizations, with 162 foreign and 10 Indian workers, and by the 
Roman Catholic Church. The Christian population according to the 
latest available statistics is: Protestants, 19,408; Roman Catholics, 
51,987. Among these numbers are not quite 7,000 Europeans and 

ricans. 
aoe own missions are not large. In the Kolar Gold Fields, 
in 1927,— the latest figures will come to us shortly,—we had: 
souls, 169; baptized, 150; pupils, 262. In Bangalore: souls, 47; 
baptized, 44; communicants, 19. 
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We have never had a resident missionary at Kolar Gold Fields, 
except the Rev. Milton G. Kuolt for a very short season, the station 
being supplied from Ambur. 

The work at Kolar Gold Fields and at Bangalore is done in the 
Tamil language. 

We look forward hopefully to the day when we shall be permitted 
to station a missionary again at Kolar and also at Bangalore. The 
state offers many oppcrtunities for the Gospel of Salvation, which 
cannot now be embraced for want of laborers. FREDERICK BRAND. 


a 
Bangalore, Mysore State. 


Bangalore is situated in the native state of Mysore. The capital 
of this state is Mysore City; here the Maharajah has his palace. 
However, he also has a palace in Bangalore. The population of 
Bangalore is, roughly, 118,551, and the area is not quite 10 square 
miles. Half of the people live in the part called Civil and Military 
Station of Bangalore. This part of the city is under the direct 
control of Great Britain. Here are the barracks for the soldiers, 
both English and Indian. Here also the greater part of the Euro- 
pean population have their dwellings. Street after street is lined 
with small bungalows after the fashion of some of our suburbs in 
America. In fact, this part of Bangalore is very much like an 
American or European city. Here, for the convenience of the 
foreign population, are many up-to-date business houses, and there 
is hardly an article you can think of that cannot be purchased here. 
However, the prices of these things are in most cases prohibitive. 
On account of the high altitude it is easier here than elsewhere in 
Southern India to raise what are here called European vegetables. 
So, for this reason and because they have a ready market, they are 
extensively raised. In the Cantonment, as this part is usually called, 
there is also a museum, a public library, a zoo, a botanical garden, 
as well as motion-picture houses. The greater part of the city is 
electrically lighted. The power comes from a place called Sivasa- 
mudram, where the Cauvery Falls are located. Water-power is used 
to turn the turbines, and the electricity is conveyed to Mysore City, 
Kolar Gold Fields, and Bangalore. 

Bangalore is 216 miles from Madras, and a good road connects 
these two cities. On this road are also situated all our other stations 
in the so-called Northern Field, except Kolar Gold Fields. Ambur 
is 118 miles from Madras; Vaniyambadi, 130; Bargur, 150; Krish- 
nagiri, 160. So from Krishnagiri, the station from which Bangalore 
is worked, to that place is 56 miles. It is now the western terminus 
of our Northern Field. 

In Bangalore, at present, quite a number of other missions be- 
sides our own are doing work, among these the Roman Catholic, 
the London (Church of England), the Wesleyan (Methodist), and 
the Leipzig (Lutheran) missions. Why was it, then, that, in view of 
the fact that it is our policy only to go to unoccupied fields, we started 
work in that place, which seems to be well taken care of, and that 
at a time when all the missionaries in the field were complaining of 
overwork? ‘The reason is that for some time, families and indi- 
viduals among our Christians have left their native villages and have 
gone to Bangalore in search of work. So, when the number of such 
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of our Christians increased, it was decided to send a missionary 
there occasionally to conduct services. If this had not been the 
case, we surely would not have opened up work in Bangalore, least of 
all at that time. 

At the present time the missionary who is in charge of this 
place goes there, on an average, twice a month. The trip to Banga- 
lore is made by motor-car from Krishnagiri. Services are held in 
two places. When the missionary is there, he conducts a service 
and preaches. In his absence a teacher, or catechist, conducts the 
service and reads a sermon. The services in the morning are held 
in the house of one of our members. The afternoon services are 
held in the teacher’s house, which is rented for him by the mission. 
The teacher, or catechist, whose name is Davasachayam (“God’s 
Help”), is our first convert, having been baptized by Rev. F. Mohn 
in Ambur in 1900. During the week he visits the people in their 
homes and instructs them in the Catechism and in Bible History. 
He also instructs the people preparatory to their receiving Holy 
Baptism and the Lord’s Supper. We have no day-school for the 
children of our Christians in Bangalore. However, most of them 
study in our boarding-schools. 

Krishnagiri, India. Duncan S. STEVENSON. 

—_ 


Die Pulayas in Travancore. 


Da und dort haben unjere Mifjionare in Indien Eingang erlangt 
zu einer Volfsichichte oder Kafte, die fich die Pulayas nennt. Weil wir 
gegründete Hoffnung haben, daß uns eine größere Tür als bisher zu 
Diefen Indiern aufgetan werden wird, wollen wir uns heute mit diefem 
Bollsitamm beichäftigen. 

Das Wort „PBulaya“ bedeutet einen „unreinen Mann“. Die 
PBulayas feheinen zu den Ureinwohnern bon Südmeitindien zu gehören 
und werden in ganz Nord-Travancore und im benachbarten Staate 
Cochin gefunden. Ihre Zahl foll fich auf über 200,000 Berjonen be- 
laufen. Bor vielen Jahren jcheinen fie eine hervorragende Rolle gefpielt 
zu haben. &3 wird behauptet, daß ein Pulayafönig jeinen Wohnjik 
univeit bon Trivandrum gehabt habe. Heute noch haben fie einen Ob- 
mann, der unter ihnen große Achtung genießt. de 

Die Pulavafajte ijt in zwei Hauptabteilungen gefpalten. Die eine, 
die al die bornehmite angejehen wird, ift fein Rind- oder Vüffelfleiich; 
doch gehört die ganze Kafte als foldje gu den Unreinen, den Kajtenlojen, 
oder, foll ich fagen, gu den ausgeftopenen Volfern sidiens. Der Rind- 
fleifch effende Teil der Pulahafajte wird wohl aud Paria genannt und 
wird bon feinen eigenen Stammesgenoijen, die doch bon den höheren 
Kaften unrein genannt werden, für jo unrein angejehen, daß ein Glied 
desjelben von den nicht Rindfleifch effenden Pulayas eine geraume Ent- 
fernung ftehenbleiben mug, um Ddiefe nicht gu befleden. Außer diefen 
zwei Hauptteilen hat die Kafte noc) eine Anzahl Unterabteilungen oder 
Schichten, die alle nicht miteinander gemeinschaftlich effen und nicht 
untereinander heiraten. Sollte irgendeiner fich fo weit bergeffen, daß 
ex mit einem Gliede einer andern Abteilung Tifcd= und Ehegemeinfchaft 
pflegte, jo wiirde das von feinen Genofjen als ein arger Verjtoß gegen 
die Sitte angefehen und gar durch Ausitogung bejtraft werden. 

Die Pulayas find fein von Statur und haben eine jehr {charge 
Hautfarbe. Sie find anftellig und fehr fleißig. Die fogenannten Vettu- 
Pulayas wohnen im Shertallay-Begirf. Diefe tragen eine Art Mei- 
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dung — natürlich nicht fehr viel — aus Blättern. Wieder andere bez 
decfen einen Teil des Körpers mit Gras. Die Pulayas haben ihre 
eigenen Gößenprieiter. Viele der Pulayafrauen bededen den Oberz 
förper nicht, fojmitcen ihn aber reichlich mit Perlenfdniiren und 
Mufceln. h , 

Die Religion der Bulayas befteht in Teufels- und Geijterdienft; 
auch dienen fie den Ahnen. Die Geijter derjenigen, die bor dem fech- 
zehnten Jahre geftorben find, und die Geifter der als Jungfrau Gejtorbe= 
nen iverden ganz befonders verehrt. Außerdem treiben die Pulahyas 
den niedrigften Gößendienft, wiewohl auch die gewöhnlichen „hohen“ 
Gögen Indiens unter ihnen befannt find. Die Sonne gilt ihnen als 
ein ganz befonders hoher Gott. Die Abgötterei wird nicht in etgent- 
lichen Tempeln, fondern in Hainen getrieben, wo eine fleine, vieredige 
Srhöhung ihnen als Witar dient. Bu geivifjen Zeiten werden die 
Pulayas auch in vornehmeren Tempeln bei jonderlichen Gelegenheiten 
zugelaffen; doch miiffen fie, weil fie unrein find, weit abjtehen. 

Verlobung und Che werden bei ihnen gang bejonders hochgehalten. 
Schon bor dem zehnten Jahre muß ein Mädchen verfprochen fein. Ber- 
fäumnis in diefem Stic fann in einigen Abteilungen der Bulayas zum 
Ausschluß aus der Kafte führen, und das unberlobte Mädchen muß den 
Prieftern zum Cigentum übergeben werden, die e3 fogar bverfaufen 
fönnen. Sobald das Mädchen aber heiratet, wird e3 wieder in eine 
Kajte aufgenommen. 

Die Ehe eines Pulayamäadchens wird Zuerjt aivijchen den Eltern oder 
Vormiindern der Braut und des Bräutigam vereinbart, und eine fleine 
Summe Geldes wird dem Vormund des Mädchens als Handgeld ge= 
geben. Dann begibt fich der Bräutigam in die Hütte der Eltern feiner 
Braut, um einige Tage dort zu wohnen. Nach feiner Heimfehr wird 
der Tag der Hochzeit beftimmt. Am Morgen de3 Hochzeitstages begibt 
er ji mit feinen Verwandten wieder zur Brautwohnung. Che er tid 
in das Feftpandel, die Feithütte, begibt, muß die Braut mit fieben 
Bulayafrauen, die brennende Lampen tragen, fiebenmal um die Hütte 
berumziehen. Dann bindet die Schweiter des Bräutigam das Tali, 
die Ehejchnur, die die Stelle des bei uns gebrauchlicen Ringes vertritt, 
der Braut um, und ein Geldgejchenf im Werte bon etiva einem Dollar 
toird den Verwandten des Bräutigam verehrt. Die Mutter der Braut 
muß am HochgeitStage die Nähe des Bräutigams meiden. Während der 
Nacht effen Braut und Bräutigam aus derfelben Schüffel, und früh am 
Morgen wird die junge Ehefrau in die Wohnung ihres Mannes 
gebracht. 

Sit ein Bulaya dem Tode nahe, fo wird ihm etivas Reisbriihe ge= 
geben. Nach jeinem Tode wird der Leichnam durd nahe Verwandte gez 
machen und mit Kofosnußöl und mit Gelbmwurzel (turmeric) einge- 
ee ae ein weißes Tuch eingewicelt und mit feinen Schmudjtüden 

eerdigt. 

„Das Grab ift in einem entlegenen Teil des Gartens oder Grund- 
ftüds. Der Sohn oder der Enfel ijt der Hauptleidtragende. Nach dem 
Begräbnis find die Verivandten eine Zeitlang für andere unrein. 

Ehejcheidung ijt unter den Pulahas leicht und wird fo vollgogen, 
dap die Braut ihre Morgengabe guriidgibt oder der Bräutigam die 
Braut zum Elternhaus aurücführt und dort läßt. Auch herrfcht Viel- 
weiberei. Man weiß, dak Pulayas gelegentlich fünf oder fechs Frauen 
haben, bon denen jede fich felbft ernähren muß. Witwen dürfen im 
Gegenjaß gu der unter den hohen Kaften herrjdenden Sitte wieder 
heiraten, mobei der Bruder de3 verftorbenen Mannes den Vorzug hat. 
Chebrud feitens der Frauen wird von der Kafte ernitlich beftraft. 
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Die Pulayas haben unter fich eine ausgeprägte Kaftenordnung und 
ein eigenes Regiment. Öffentliche Angelegenheiten werden von den 
Kaftenältejten verivaltet, die aud) Streitigkeiten fchlidjten und fogar 
Strafen verhängen. 

Die Pulayas find großenteils Reisbauer; früher waren fie an- 
gefeffene Sflaven. Männer, Frauen und Kinder, alle miteinander, 
arbeiten für ihren Herrn in den Feldern. Der Lohn reicht eben hin zu 
einem fümmerlichen Ausfommen. 

Die Sprache der Pulayas wie die der allermeijten Bewohner Nord- 
Travancores ijt Malayalam. Nur fehr wenige Bulayas haben Iefen und 
fchreiben gelernt; doch wird ihnen nachgerühmt, daß fie bei aller Rüd- 
ftändigfeit und bei allem Wberglauben als Bolf ehrlich und wahrheits- 
Yiebend jeien. 

Die Wohnungen der Pulayas find elende Hütten, beftehend aus 
Stäben oder Üften, deren Seitenwände mit Erde verflebt und deren 
Dächer mit Stroh oder Palmblattern bededt find. Feniter find felten 
vorhanden. Die Hütten liegen meijtens auf einer fleinen Erhöhung 
mitten in den Reisfeldern oder auch am Rande derjelben. Stuhl, Tijd, 
Bett und dergleichen oder gar Wandfdmuct ift nicht vorhanden. Die 
armen Leute wohnen, efjen, fdlafen nur auf dem Erdboden. (Nach dem 
Travancore State Manual.) 

Aber Chrijtus ijt für diefe Wrmften ebenfoiwohl wie für uns ge= 
fommen und will, daß auch ihnen gejagt werde, daß „nun groß’ Fried’ 
ohn’ Unterlaß“ ijt. Und uns jchenkt der HErr die Gnade, daß ir feine 
Boten an fie jein dürfen. Neulich fonnte Miffionar PB. Kauffeld in 
Alleppi eine Klafje von Pulayas zum Unterricht in Gottes Wort fam= 
meln und eine Schule von über zwanzig Kindern gründen. Auch Hofft 
er, eine zweite Schule für Cazhava= und Bulayafinder ebendort eröffnen 
zu fonnen. Laßt un ja nicht müde werden, die Arbeit unferer lieben 
Milfionare dem HExrrn im Gebet vorgutragen! Friedr. Brand. 


A Trying Missionary Trip. 


After our Travancore Joint Conference at Trivandrum last 
month Brother K. M. Zorn and I drove up to Alleppey with the 
motor-cycle. We left Trivandrum at 5.45 a.m. without chota, that 
is, without morning food, headed for Alleppey, a hundred miles away. 
Just when we pushed out the cycle, it began to rain. We waited a few 
minutes and then were off. On our way, eighteen miles from Tri- 
vandrum, the motor-cycle began to stall. We got it going again and 
were flying towards Quilon. Passing through Attingal, we soon 
came to the road turning off to Verkala, where the swami, a promi- 
nent Eazhava religious leader, lives. Here we debated the question 
as to whether we should take a detour and see the swam or whether, 
because of weather conditions, we should rather continue on our way. 
The cycle was not running any too well, but we decided that we had 
better turn off and visit the swami, who had been ill for a long time 
and was not expected to live much longer. Thus we were on our 
way to Verkala and reached there in a short time. The detour meant 
eight miles to and fro, but we were glad to find the swami still alive. 
When we got there, he was sleeping. However, he soon called us and, 
when he was told who had come, asked us to ‚come in. There the 
man lay, all skin and bones. Once upon a time he was a rather 
heavy man. He was very ill. I asked him whether he still knew me. 
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He said he did. Then, after I had inquired about his well-being, he 
told me that he was too weak to speak much. Now I began to touch 
on the frailty of man, man’s sinfulness, stating in so many words 
that he, the swami, was also a sinner and that because of his being 
a sinner he was now lying in this condition. When I said that the 
swami was a sinner, one of the “holy men” who stood there with us 
laughed. The swami, however, did not. I spoke to him about his 
end and dwelt on John 3,16 and on 1 John 1,7 and pleaded with him 
to believe this Gospel-message, pointing out to him that all his efforts 
to reconcile God with his own good life were of no avail, that all such 
efforts would only damn him in the sight of our holy God, who is 
already reconciled with all men in Christ and who asks us to believe 
this fact. 

I spoke to him quite a while, and the swami listened very atten- 
tively. Once tears seemed to come into his eyes. In conclusion 
I asked him to cling to these promises of God and that he then 
would not be lost, but would enter life eternal, where we would meet 
again before the throne of God, who loved him and me so dearly 
that He did not even spare His own Son, but gave Him up for us 
to be our Savior. 

We could see that he was very glad we had come. It seemed as 
though he had craved just such a message. Deep in thoughts we left 
him, asking God to grant him a peaceful death, trusting in our Savior 
Jesus Christ. God have mercy on the swami in his last hour! We 
left him — possibly it is the last time we shall meet him on earth — 
and continued on our way. 

After we had passed Quilon, it began to rain. Now new troubles 
began. By striking a bullock shoe, we cut our rear cycle tire. We 
had neither pump nor patches with us, but we had two spare inner 
tubes and a small shoe. However, we flagged passing cars until we 
got the proper wrench to unloosen the big screw on the rear wheel 
(our wrench would not turn it) and then changed the tire around 
and inserted a new inner tube. Then we flagged again for a pump. 
Finally we were off, and after eight miles the tire was flat again. 
We had driven the last eight miles in rain, and we were wet to the 
skin, with twenty miles ahead of us to our first destination. Well, 
we finally got on again with our small shoe and the last inner tube. 
It rained all the way from there to Alleppey, which we reached, wet 
to the skin, at 4.30 p.m. We stopped at our mission-building, and 
from there we went to the Travelers’ Bungalow for our meal, which 
we had ordered by wire from Trivandrum. We had no change of 
clothes with us as we had sent all our luggage with Brother Stelter 
in the car by way of Kottayam. 

When we got to the Travelers’ Bungalow, the butler met us out- 
side, waving his hands and saying, “The entire Travelers’ Bungalow 
is occupied by the Dewan, the Minister of State.” I asked whether 
it was not possible to get at least a meal, saying that I had had 
nothing to eat since the night before. The butler replied that he was 
sorry, but that he had government orders. Unfortunately, the Dewan 
had not returned from Shertallay when we arrived at the bungalow, 
otherwise he would have provided for us. I am personally acquainted 
with him. 

But as things were, we had to leave. So we went back to our 
mission-station, and our good people did the best for us they could. 
Our mission-helper in Alleppey is a B. A. graduate and lives on 
a somewhat higher scale than many Indians. He gave us each 
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a shirt, my shoes were sent to the kitchen to dry, and Iputona spare 
pair of our good friend in need, and wrapping ourselves in woolen 
blankets that were brought us, we allowed our trousers to dry on our 
bodies. At seven that night we got our food, fine curry and rice, 
and Indian coffee. 

It had been our intention to stay there also the next day, but 
wet, tired, and dirty as we were, we decided that we had better leave 
that night for home. Thus at 8.30 we were on our boat, bound for 
Ernakulam. My coat was so wet that I folded it into a bundle 
and kept it on the floor in the boat. It was still full of water the 
next day. 

However, we saw the swami, and perhaps our short visit may 
mean eternal happiness to him. 


Tatapuram, Cochin, India. P. KAUFFELD. 


The Heathen. 


% 


The name heathen has an evil connotation. That is why, no 
doubt, the young “Christian” college graduate, discussing religion 
with me on a steamer bound for the United States, objected to my 
application of the term to the Chinese. But such objection to the 
name heathen, applied simply to a people that does not acknowledge 
the God of the Bible, may indicate that something is wrong with the 
objector’s own Christianity; and it is an objection quite in line with 
the trend of the day among many religious leaders to be tolerant of 
the faiths of others, to work for a “fusion of religions,” a brotherhood 
of man, world peace, and the millennium. As a matter of fact, the 
objection in this case came from a young man who frankly doubted 
and disbelieved the Bible. Educated Chinese who speak English 
(and there are not a few who are graduates of the best universities 
in the world) also might object to the name as applied to their 
people. The people who “do not acknowledge the God of the Bible” 
are themselves responsible for the evil connotation of the name 
heathen. False friends of the heathen will try to cover up just those 
things that are responsible for the evil meaning of the name 
heathen—their unsanitary and suicidal living-conditions, their super- 
stitions and harmful customs and practises, their moral evils, their 
spiritual voids, all of which are the result of their alienation from 
the God of the Bible and their adherence to false gods and false 
prophets. A true friend will point out those evils, much as a true 
physician must sometimes prescribe bitter medicine or even use the 
knife. It is only in the spirit of a friend that the following is: 
written. : 

Pointing out these things in the case of the Chinese to the 
reader of the Homivetric MAGAZINE can do three things. 1) It can 
substantiate a number of things that the reader has learned regarding 
the heathen from Scripture and that have been confirmed by what 
he has read about them and to some extent, no doubt, by his own 
experience. (“By their fruits ye. shall know them.” Matt. ale 
Eating, drinking, clothing, material things, — “all these things do 
the Gentiles seek,” Matt. 6,32, the inference being that they seek. 
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these things as the supreme and most important things of life; their 
natural knowledge of God, Rom. 1, 20; their foolishness and idolatry ; 
their abandon to uncleanness, wickedness, covetousness, malicious- 
ness, murder, debate, deceit; they are whisperers, backbiters, proud, 
covenant-breakers, unmerciful, etc., Rom. 1.) 2) It can help in 
a negative way the reader’s own faith (by making it evident that, 
since the fruits are so rotten, the religions of the heathen also are 
false) and the faith of his congregation —if he will pass it on in 
some form in his sermons. 3) It can arouse interest in foreign 
missions and bring help to the heathen, who need it so urgently, help 


of the best kind. 
Life of the Heathen. 


How do the people on the other side of the world live? Generally 
speaking, in low and filthy conditions. It is risky to generalize, espe- 
cially about a country that has a population of 400,000,000 and 
a history reaching back four thousand years. I have found that you 
can say almost anything about the Chinese, whereupon cases will 
arise in your mind to prove the opposite of what you have said. 
Then you are confused. And if you describe the exceptions to the 
rule with too much emphasis, your picture is confusing and untrue. 
But one can believe his own eyes and ears and record the impressions 
these receive. After our arrival at the large port of Shanghai, 5,000 
miles from San Francisco, and after seeing with amazement the 
splendor of this big, throbbing, Western city that has been built by 
foreigners at the door of China, with its clean, modern streets, sani- 
tary system, magnificent buildings and its parks, the native cities 
that we soon visited presented a drab and ugly contrast. At Nan- 
king, 193 miles up the Yangtze, a river larger and muddier than 
the Mississippi, we first saw what afterwards was to become a com- 
mon sight, people living in the uttermost degradation and poverty. 
If cleanliness is next to godliness at the upper end of the scale of 
human conditions, filthiness is adjacent to ungodliness at the lower 
end of that scale. Then, seeing how the Chinese live, one anticipates 
also what they are in general. ; 

At Nanking many beggars swarmed about the ship in their 
little sampans, or rowboats. They extended nets on long bamboo 
poles up to the deck and begged for money. Whenever garbage was 
thrown out of a porthole, the nets were there to catch it, and the 
salvaged mess was eagerly sorted over and devoured. These beggars 
were dressed or draped with pieces of burlap and ragged, filthy gar- 
ments. Some of the beggars were paddling around in ordinary 
wooden tubs, and they had to be careful not to be upset by the swift 
current of the river as they clung to the ship or paddled about for 
position, for an upset would mean certain death. A mother and her 
little three-year-old, navigating one of these tubs, presented such 
a pitiable sight that one of the missionaries threw down a dollar 
(about 50 cents in United States money). He was soon to learn that 
he could not make a practise of this, due to the innumerable pro- 
fessional beggars met with everywhere in China. — Returning from 
chapel one night, I was about to get into a public jinrikisha (a two- 
wheeled, rubber-tired conveyance, with a coolie between the shafts) 
at the usual corner, when a crowd of beggars surrounded me and 
clamored for money. They pulled my coat, they seized the “rick- 
shaw” and the coolie, and set up a great noise. Only by throwing 
a handful of coppers (250 to 350, or even 400 coppers make a Chinese 
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dollar, varying according to the locality and fluctuating with the 
exchange) some distance away, was it possible for me to extricate 
myself from the throng. This could hardly be checked up to my 
charity. 

Lying along the busy streets, where you must be careful not to 
step on them, are always beggars, so filthy, diseased, and deformed 
that some are hardly recognizable as human beings. But it is a piti- 
ful sight, for instance, to see a haggard, emaciated mother, with 
breasts bare, sleeping on the cold stones in winter and with a half- 
clad infant at her side, its red, raw skin the only covering for its 
poor little bones. That baby was the mother’s big asset in that it 
aroused pity in the passers-by. The asset of another beggar, who 
was always to be found at a certain corner, was his diseased and 
swollen leg, which he extended to your view with all its nasty open 
sores. He was taken to our dispensary, where his leg was washed, 
treated, bandaged, and cared for in this manner until it was healed. 
He was given money besides. But then, after a few weeks, he was 
found back at his post with the bandage off and the leg exposed and 
the sore making rapid progress again. — It is not because the Chinese 
people have no pity, no shame, that there are so many beggars. In 
fact, begging is a “lucrative unemployment” for many professionals. 
It is no doubt due to economic causes, millions being crowded to- 
gether without sufficient employment for all, and even the employed 
living from hand to mouth. But the root of the matter goes deeper 
than economic causes. 

People in the United States sometimes speak much of poverty, 
unemployment, and hard times. But what family here cannot gain 
an income of from $6 to $10 a month? That is what many, many 
Chinese live on, and not only per capita, but per family. From this 
fact alone one can gather how poorly the great mass of the people 
live, although, of course, rice, their chief article of food, is much 
cheaper than our staple foods. 

Labor has a hard lot in China. At every port on the river we 
saw swarms of coolies loading and unloading ships. A coolie is 
a carrier. He has a strong pole, with ropes at each end, to which he 
fastens two loads, and he balances them on his shoulder, usually 
singing “Hey-ho, hey-ho!” as he goes. If the load is too heavy for 
one, it is suspended from the center of the pole and borne on the 
shoulders of two coolies. Then the singing is done responsively to 
help them keep in step. Everything that has to be transported in 
China makes its journey, or some part of it, in this manner — rice, 
grain, tea, beans, sesame, eggs, hides (of water buffalo), wood-oil, 
cotton, building-stone, bricks, earth, coal, wood, water, pork (some- 
times live, “potential” pork), vegetables, baggage, and coffins. From 
this list you will see that the labor of the coolies is not confined to 
loading and unloading ships. Water is dipped out of the muddy 
Yangtze and carried, two buckets to the load, up broad stone steps 
into the city and delivered at the doors for purposes of drinking, 
cooking, and washing. Produce is carried from the farms to the 
towns and cities on the backs of coolies. The cheapest funeral 
requires at least two coolies, and for the funerals of wealthy officials 
the service of forty or more coolies is sometimes engaged just to 
bear the huge coffin, which rests on long, heavy timbers, besides 
hundreds of coolies to carry all the other paraphernalia of a fantastic 
heathen funeral cortége. What a strange ride Luther and our other 
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theological books take, suspended on the back of almost naked 
Chinese coolies! Sometimes these worthy books travel over moun- 
tains for five days and rest at night in the strangest native inns. 
Not only such baggage, but also human baggage is borne by coolies. 
For another conveyance in which they travel in China— and this is 
really native (while the “rickshaw” came from a device that a mis- 
sionary in Japan invented to get his invalid wife out in the open 
air) —is the chair. The chair is fastened to two long poles, and 
usually it is covered or enclosed, making it a sedan chair; and it is 
borne by two or four coolies. The chair takes the place of “rick- 
shaws” when you get out where wheeled conveyances cannot be taken, 
especially in the mountains. All our missionaries are obliged to 
travel in chairs when they go to the mountain retreat Kuling. But 
the men, women, and children who go to Shihnan, four or five days 
by chair from the river, have really a strenuous trip. 


But all physical labor calls for the employment of coolies. 
Chinese who wear long gowns will not “stoop” to perform physical 
labor. One is compelled to respect the coolies much more than a large 
element of the hsien-shen, gentlemen who trail their long gowns 
slowly down the street with an attitude of leisure and loiter in the 
tea-houses, wondering where they can borrow enough money to get 
their padded clothes out of the pawnshop for the approaching winter. 
The coolie does honest and hard work. Truly it is called ku-kung, 
bitter labor. There is nothing approaching the Christian attitude 
toward work. But it really is bitter labor; for the coolie barely 
earns an existence for himself and his family. In summer he gets 
along with the minimum of clothes required for decency and some- 
times less; usually blue denim trunks and another piece of the stuff 
to lay across his bare shoulder for protection against his carrying- 
pole and to wipe the sweat off his brown, sun-baked, shorn head. 
(Queues are no longer worn in China. They were abolished quite 
generally since the revolution in 1911 because the queue was the 
badge of subjection to the Manchu Empire.) To protect themselves 
from the fierce rays of the sun, some coolies go so far as to wear 
a broad, coarse straw hat, while many do not indulge in the luxury 
of a hat. Most of them wear straw sandals. And in winter they 
wear the minimum of clothes required for protection from freezing, 
and sometimes less. Often you see “rickshaw” coolies bare-footed 
and bare-legged, trotting themselves into a sweat in bitter-cold 
weather, then sitting down on their shafts at the end of the trip and 
waiting perhaps half an hour for the next fare. Under such con- 
ditions they do not live long. Their huts and houses are the meanest, 
most miserable imaginable. Some of them are actually nothing but 
a few coarse mats, curved to meet the ground at both ends and thus 
providing a hole into which humans crawl and curl up to sleep. 
Otherwise the huts of the coolies are made of several poles, mud or 
mat walls, and grass or native tile roofs. The floor is the bare 
ground. Pigs often wander into the hut and a mangy dog is almost 
invariably an occupant. The filth and squalor of the surroundings 
is most repulsive. Such poverty and degradation of man, the highest 
creature among all living beings, may also be attributed to economic 
conditions. But it cannot be dismissed with that. What brought 
about the economic conditions? Max ZSCHIEGNER. 


(To be continued.) 
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The Chinese New Year’s Festival. 
From a Conference Paper, 1926, by C. D. NAcEL. 


To ascertain the character of the Chinese New Year’s Festival, 
we must take into consideration what this festival really is and 
what takes place at that time. Wieger, in his Moral Tenets and 
Customs of China, has the following to say on the Chinese New 
Year, the customs mentioned being peculiar to Chihli Province: — 

“As soon as the twelfth month has begun, Chinese merchants 
close their doors and settle their accounts. They first send a bill 
to their debtors stating that such a one is in debt to ——. Then 
comes the date and, below, the shop’s sign-board with two small seals. 
About the 15th of the month the creditor, provided with his money- 
bag, goes to the debtor’s own house to obtain payment. Those who 
foresee that they will be unable to discharge their accounts keep out 
of sight when the creditor puts in a claim, but return home on 
the 30th to spend the New Year’s Feast there. The first moon having 
begun, debts are not claimed. One must wait till the 5th of the 
fifth month or the 15th of the eighth month to speak of them. 

“On the 20th of the twelfth month the mandarins in all the 
tribunals hide their seals. The seal is laid down on the table of the 
yamun, and after all the attendants and scribes have been gathered, 
the mandarin, under direction of four masters of ceremonies, falls 
prostrate before it. The ceremony being over, a scribe writes on 
a slip of paper: ‘At such a time the subprefect has hidden his seal 
with due respect. Good luck!’ The seal is applied on the band 
which is pasted on the left side of the second door and then is put 
away. From that moment the tribunals do not try any case except 
perhaps a murder or some other grave offense. A month after, viz., 
on the 20th of the first month, the seal is taken out, and new accusa- 
ions are received. 

“On the 23d of the twelfth month a sacrifice is offered to the 
Genius of the Hearth. The daughters-in-law who at that time may 
be with their own families, are obliged to be back, for that day, to 
their husband’s family; they are not allowed to sacrifice at home. 
For this sacrifice to the hearth, sweetmeats are commonly used, with 
which the mouth of the Tsaowang (the Genius of the Hearth) is 
regaled, so that he may say nothing wrong when he comes into the 
presence of Lao-t’ienyeh (the venerable Lord of heaven). Straw and 
grain are, moreover, offered to feed the horse of Tsaowang and 
a bucket of water to quench his thirst. When three incense sticks 
have been lighted, all the inhabitants of the house prostrate them- 
selves, and the Tsaowang of the preceding year is set on fire. When 
he is all ablaze, thanks, supplications, and excuses are offered to him. 
The prayers being over, the devotees eat the sweetmeats, and the 
ceremony is ended. (Note: The Chinese believe that the old kitchen 
god ascends to heaven and reports to the ‘Pearly Emperor Supreme 
Ruler’ the conduct of the members of the family during the current 
year. The kitchen god is regarded as an influential personage, and 
it is believed to redound to the welfare of the family to treat him 
with respect especially at the close of the year, when he is about to 
return into the immediate presence of his master, the Supreme Ruler, 
to make his annual report. The family seems anxious to have him 
leave with favorable impressions of their hospitality and generosity. — 
Doolittle, Vol. 2, p. 83.) This sacrifice is joyously recorded in the 
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popular stanza, ‘When sweetmeats are offered to the Genius of 
the Hearth, the New Year has come. The little girl asks flowers; 
the lad wants crackers; the old lady is anxious for a new wig, and 
and out of spite the old man breaks his bowl.’ This rite is accom- 
plished in all the families, rich and poor alike. (In the Imperial 
Palace it was done with great pomp.) 

“After the 20th of the twelfth month all the houses are swept 
on the day fixed by the imperial calendar. If this precaution is not 
taken, the Genius of Dust might be offended, and sickness would 
follow. On the 23d this genius, with the Genius of the Hearth 
and the Spirit of the Door, returns to heaven where he lays down his 
mandate. After this date nothing is to be feared from him. 

“At the same time all the Chinese make preparations for New 
Year’s Day. Those who are in debt decide first if they will pay all 
or only half of what they owe. They see how much money is on 
hand, and they go to the market to purchase the necessary things: 
meat, vegetables, nuts, preserved jujubes, red paper, tutelary genii, 
an image of Tsaowang, money-paper, firecrackers, allspice, badiane 
onions, ginger, and garlic. Some money is to be kept for New 
Year’s gifts. At home all are busy slaughtering pigs, grinding flour, 
steaming bread, and, above all, making chia-tzu, fritters with meat. 

“Red paper is then cut up in as many double strips as there are 
doors. A penman is called to write the usual characters on the 
bands. On the 28th or 29th the papers are pasted on the doors and 
with them images of the protecting genii. On the crushing roller, 
the handmill, the cara, the animals’ trough, etc., are stuck other strips 
with inscriptions of this kind: ‘Green Dragon, prosperity and profit’; 
‘White Tiger, prosperity and profit.’ The new Tsaowang is then 
put up. After this, lanterns are fixed. Many of them are adorned 
with mottoes, but some of them not. The inscriptions are of this 
kind: ‘Abundance of five grains’; ‘Peace and prosperity,’ ete. 
Sometimes enigmas are written on the lanterns. 

“On the 30th, when the preparations are over, before going to 
bed, a bunch of sesame straw is placed: out in the yard. This is 
called Ts’ar sut, the trampling of the year. Thus one may hear 
whether a spirit or a devil is approaching. On this night P’i-hu-tze, 
a sprite of the fox’s family, is in the habit of stealing the fritters. 
He takes the fritters of the poor to bring them to the rich. The 
reason is that all year round the poor have been living on the rich 
man’s goods; hence there must be restitution. Before they go to 
sleep, crackers are fired, and a lamp is lighted on the console of the 
Tsaowang. It must burn all night. If before midnight somebody 
knocks at the door, no answer is made for fear of a devil. At mid- 
night all get up for the passage of the year. 


New Year’s Day. 


“In China the first day of the first moon is the principal day 
in the year. Rich and poor all rise at midnight. Offerings are first 
made to heaven, to earth, to the Genius of Property, and to Tsaowang. 
At the same time petards and crackers are fired, incense is burned, 
prostrations are made. The members of the family make the usual 
salutations to their parents, and then ‘all eat fritters. (Note: When- 
ever any contagious disease appears, the people feign to celebrate the 
New Year Feast. They say that thus they deceive the shen who 
presides over the current year, obliging him to return and lay down 
his mandate, and his departure puts an end to the contagion. The 
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ceremonies are the same as on the real New Year’s Day; salutations 
are made, chia-tze are eaten, and all work ceases.) 

“The repast over, the whole family, men and women, old and 
young, dressed in red or green clothes and bearing flowers, go out of 
the house in order that those who are of an inferior class may salute 
those above them. The families visit each other, making the pre- 
scribed prostrations or bows. In the street, when groups meet one 
another, greetings are offered with these words: ‘A great joy on this 
new spring! May you become rich!’ When women meet, they say: 
‘New Year has come, New Year has come.’ When Chang San meets 
the children of Li Shih, he gives them a few coins. 

“After the visits paid to the living, all go to the family cemetery 
with paper money and firecrackers. Before the tombs, paper is 
burned, crackers are exploded, and prostrations are made. Those who 
cannot go to the cemetery perform the ceremony at home before the 
tablets of their ancestors. Later on those who have some relatives in 
the neighborhood go to them and wish them a happy year.” 

In the China Journal of Science and Arts, Arthur Sowerby has 
an article on “Crossing the Year.” Inter alia he says: — 

“There are a number of outstanding facts in connection with 
the ‘China New Year’ which everybody should know. First and fore- 
most of these is that ‘China New Year’ is the most important of all 
settlement days. 

“Defaulters have a hard time of it for the few days preceding 
New Year’s Day. They are chased and harried by their creditors. 
After all settlements have been made, it is customary for friends to 
shut themselves up together and indulge in an all-night session at 
the gambling-table. 

“The significance of the colored paper designs and window deco- 
rations is often little more than is that of our Christmas decorations, 
but they appear to have had their origin in a desire to keep out 
demons or other evil influences from the home. Decorations are apt 
to have a deeper significance than mere ornament, however, espe- 
cially in certain parts of the house. In the kitchen, for instance, an 
interesting ceremony takes place. A picture of the kitchen god is 
always stuck on the wall or in a special niche over the kitchen fire- 
place, and to him incense is burned. 

“The red ‘posters’ that are stuck on doors and door-posts have 
lucky inscriptions on them and are virtually prayers to the powers 
that be to bless the household within. 

“That there is considerable religious significance attached to the 
occasion of the ‘crossing of the year’ it is almost unnecessary to say. 
The spirits of the departed receive special attention. Before the 
shrine of the ancestral tablets, which is part of every well-ordered 
Chinese home, a feast is spread on New Year’s Eve. The firing of 
crackers, however, appears to be not so much in honor to the ancestral 
spirits as to drive away malign influences. Nothing that the Chinese 
do, displays their extraordinary psychology more than this firing of 
crackers to frighten away devils. It marks at once their contempt 
for, and fear of, spirits. Besides the ancestors, the God of Wealth 
is also worshiped, while many other’ little ceremonies of a religious 
nature are performed. | 

“Priests fare well at this time of the year, since their services 
are in great demand in connection with the general round-up and 
expulsion of evil spirits that takes place. 
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“Menials kowtow to their masters, sons to their fathers, and 
underlings to the officials. 

“Another important part of the New Year activities is the send- 
ing of presents to friends and acquaintances. 

“Finally, after ancestral worship and all other duties have been 
performed, comes the feast of New Year’s Day. This is the big 
feed of the year, and the head of every household goes to the limit 
of his resources in its preparation.” 

Doré, in the fifth volume of his work on Chinese superstitions, 
mentions the following in connection with the Chinese New Year: — 

“Ceremony of Closing the Well.— On New Year’s Eve every 
family lays in a provision of water for three days, as it is deemed 
unlucky to draw water from the well during the first days of the year. 
The well is then sealed shut. On the second day of the new year the 
ceremony of reopening the well is performed. 

: “Sweeping and Cleaning the House.—On the evening of the 

thirtieth day all houses are swept and cleaned up, for during the 
first three days of the new year none may sweep a house lest a mite 
of happiness on the floor should be accidentally cast out. 

“Making Presents on New Year’s Eve.— On the evening of the 
last day of the year every family sits down to a solemn banquet, in 
which all, elders and young folks, participate. At the close of the 
banquet the children come and congratulate their parents, who, on 
this occasion, make them a small present of money as a kind of New 
Year’s gift. This present is deemed to have the virtue of protecting 
them from every possible danger of death during the ensuing year. 
A superstitious idea has thus been appended to a custom which pre- 
vails throughout every part of the civilized world. 

“Receiving Back the Kitchen God. — On the evening of the last 
day of the year every family purchases a new picture of the kitchen 
god and pastes it up over the fireplace. At the present day this god 
is generally accompanied by his helpmate, the Goddess of the Hearth. 
On the last day of the year the kitchen god is believed to return 
from heaven, where he ascended on the evening of the 24th to make 
his annual report to the Pearly Emperor. 

“Pasting Slips of Red Paper on the Door. — When all prepara- 
tions have been made for the opening of the new year, every family 
pastes slips of red paper on the door. Henceforth nobody may open 
this door before the new year has dawned; to do so would entail the 
greatest misfortune for the family, and all happiness expected during 
the year would thereby escape, even were the door but slightly opened. 

“Ceremony of Rubbing the Mouth. — It is a well-known fact that 
children act thoughtlessly and utter many inconsiderate words. Now, 
it is of the utmost importance that none in the family should speak an 
inauspicious word on the first day of the year, as this would bring 
down upon its members all kinds of misfortune and cause misery. 
To avert such evil, parents summon into their presence all the chil- 
dren who have not yet passed the Eastern Barrier, 7. e., who have 
not passed the age of fifteen or sixteen. When all are assembled, 
the parents rub their mouths with paper money, which means that 
every word that they are to utter on the next day must be auspicious 
and augur prosperity and happiness for the family. 

“On the last evening of the old year, shoes, when taken off, are 
placed with the soles upwards, so as to prevent the god of epidemics 
and plagues from depositing therein germs of these fatal diseases. 
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New Year’s Day Proper. 


“Opening the Gate of Wealth.—A short time after midnight 
or in the early hours of the morning the head of the family opens 
the principal door, taking care to pronounce at the same time some 
sentences of good omen for the new year, as for instance: ‘This year 
we shall make fortune; the new year that commences will be a happy 
one,’ etc. This ceremony is called opening the gate of wealth. 

“Showing Out the God of Poverty and Introducing the God of 
Wealth. — In some families it is customary to show out the God of 
Poverty. After midnight or in the early morning a paper image 
bearing the inscription of the God of Poverty is taken out and 
deposited beside the temple of the God of the Soil. Here it is burned, 
and thus the family is deemed protected from his baneful influence. 
On the family’s return to the house a picture of the God of Wealth 
is set up in the family shrine. Incense and candles are lighted, and 
all bow down before the god, begging him to bestow on them an in- 
crease of wealth and prosperity throughout the year. 

“Worshiping Heaven and Earth. — Immediately after the prin- 
cipal door has been opened, the head of the family worships heaven 
and earth. A table spread with offerings is placed in front of the 
principal reception hall. When everything is ready, the head of the 
family advances, kneels down, and bows three times, holding a stick 
of lighted incense in his hands. Rising, he places the incense in the 
censer. He then takes a large sheet of paper, returns thanks for past 
favors, and begs to be protected from sickness and be successful in 
business.” 

This will give a general idea of what takes place at the Chinese 
New Year’s Festival. The outstanding features are: the worship of 
ancestors, the worship of heaven and earth, the worship of the 
various tutelary deities, and the collection of debts. 


Translating the Bible into an African Language. 


An interesting report, showing how difficult it frequently is to 
translate the Bible into an African language, is published by the 
Rev. A. W. Banfield, West African Secretary of the British and 
Foreign Bible Society, in a recent number of the Missionary Review 
of the World (October, 1928, p. 803). Says he: — 

“Very few people indeed are permitted to have any part what- 
soever in translating a book into an African language. Still fewer 
have been called to translate even a small portion of the Bible into 
a primitive language; and perhaps not more than one in a thousand 
of such translators has been granted the great honor and respon- 
sibility of not only reducing the language to writing, coining and 
discovering hundreds of words and Scriptural phrases and terms, thus 
greatly increasing and enriching the vocabulary, but also of trans- 
lating the entire Bible into such a language, thus giving the Word 
of God to a nation in its own mother tongue. Who can estimate the 
amount of labor, patience, and love required to learn an African 
language, reduce it to writing, and translate the Scriptures into it? 
Eternity alone will answer that. _ ; 

“Systems Based on Heathenism.— When referring to interior 
Negro Africa, one must remember that in most instances the judicial 
systems, social and religious life, are based almost entirely on pa- 
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ganism, idolatry, and superstition. This makes it very difficult at 
times to find suitable words to use in translating the Scripture-words 
that will convey lofty, holy, and true Christian ideas. It must not 
be overlooked that the name and teaching of Jesus Christ are un- 
known to millions of people. Similarly it is not always easy to find 
a suitable word for God. In many tribes the devil, or a powerful 
fetish, is the one most feared and worshiped. 

“On one occasion, when traveling in the interior of Central 
Africa, I came across a tribe that had no name for God in their 
language. They had forgotten God entirely. True, they had many 
idols and fetishes and such like, but none of the names given to these 
could properly be applied to God. Their local or patron spirit was 
one by the name of Chid, who resided in a near-by grove. As Chid 
was certainly not God, and as the people were anxious to have a name 
for God, they suggested that the missionary living among them 
should coin them a name for God, which he did while I was there. 
The people had told him that they considered the sun the greatest 
power in the universe; that Chid had not made the sun, nor did they 
know who had made it; but the One who created the sun should be 
called God. Since that time translations of the gospels have been 
published in the Burum language, and Dagwi, the Creator of the 
sun, is spoken of by them as God. Later on I learned that the 
people had cut down the grove in which Chid lived and were 
now coming to the mission-station to learn more about Dagwi. 

“Often a very long time may elapse before the translator is able 
to decide definitely just what word he will use for God. After that 
has been done, he begins to build round that name all the Bible 
teaches us of God — His love, His power, His justice, His eternity, 
until the old name, once so closely associated with heathen ideas and 
fears, begins to take on an entirely new meaning, the Christian inter- 
pretation of God. ‘See,’ said an old chief to me one day, ‘you have 
made our language beautiful.’ I had simply introduced Christ and 
His teaching into it. 

“Untranslatable Words. — The translator finds a number of Bible 
words that cannot be translated into their language. After more 
than twenty-five years of language work I have found no word for 
‘soul’ or ‘conscience.’ It is not because the African does not possess 
these; he has not separated them as we have. He attributes all 
such feelings to his ‘stomach.’ Thus one may hear his servant 
saying, ‘My stomach is talking to me,’ and he may not be far wrong. 
There is no word for ‘holiness,” ‘Spirit,’ ‘sin,’ ‘repentance,’ ‘unbe- 
liever,’ and many other ideas. African languages, however, are not 
alone in this respect. We must not overlook the fact that the English 
language owes much to Greek and Latin. 

“The Power of the Bible.— What amazes one most is not the 
difficulties encountered in translating the Bible into a primitive 
language, — these would be increased ten times translating any other 
book, — but the ease with which the Bible lends itself to such lan- 
guages. The Gospel-story is made so plain that a man, though a fool, 
will not err therein. There cannot be the slightest doubt as to 
whether the unskilled African reader understands the love of God 
declared therein. Thousands of living proofs could be produced to 
show the regenerating power of the Gospel, men whose lives have been 
changed from worshiping idols and evil spirits to worshiping the 
true God. Men once slaves of the devil now saints of God, through 
the reading of the inspired Book in a crude African language.” 


